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The goal of this article is to examine the ethnic roots and cultural association of Nezami 

Ganjavi, one of the greatest Persian poets. The reason to write this article, as explained 

later in this paper (under the section: politicization of Nizami USSR and its remnants 

today), is the politicization surrounding Nezami Ganjaviôs ethnic and cultural background 

by the USSR for the purpose of nation building. Through objective analysis based on 

Nezami Ganjaviôs work and other primary sources, we analyze the ethnic root and 

cultural background of Nezami Ganjavi.  

 

The discussion centers around the following points. Despite the fact that Nizami Ganjavi 

being a Persian poet and all of his poetry is in Persian, is he a cultural icon of the Iranian 

civilization or Turkic civilization? What is his ethnic background and does it play role in 

assigning to which civilization he belongs?  

 

ͻϜ йЇӷϹжϜ йгк нϦ ϼϸϜϽϠ ͻϜ 

ͻϜ йЇӷϼ м дϜнϷϧЂϜ нϦ ͼЧϠϝв 
 

And does this question matter at all, given Nizamiôs usage of Persian as his cultural 

vehicle and hence his contribution to Persian culture, language and civilization? Given 

the fact that Nizami Ganjaviôs poem cannot be translated without losing its multi-layered 

symbolic meaning and fine details, and given the fact that there is no ñpure ethnicityò in 

the modern Middle East and Caucasia, and given the fact that ethnic divisions were not as 

prominent as they are today, does the question even matter? The belief of this author is 

that the Persian poet Nizami Ganjavi belongs to all humanity equally. At the same time, 

Nizami and his legacy are part of the same culture that he was influenced by and 

expanded upon. That is other great poets before him, including Ferdowsi and Sanai were 

his predecessors. Those who speak, read and write Persian, and understand verses of 

Nizamiôs poetry, are those that keep the heritage of Nizami alive today and have a special 

responsibility to pass down the cultural heritage of great Persian poets like Ferdowsi, 

Sanai, Nizami, Attar and many others. For example, Pushkin who is the most popular 

literary figure of Russians is a Russian poet and has served the Russian language and 

followed the Russian literary tradition. His ethnicity from his fatherôs side was partially 

Ethiopian but nevertheless he is part of Russian culture and civilization. We shall get 

back to this issue in the conclusion of this essay. Thus the question of ethnicity is 

secondary relative to that of the culture/civilization which a poet arises from and 

contributes towards. 

 

Despite this simple fact, we will look at the details of Nizamiôs background and we will 

provide criticism for invalid interpretations, recent forgeries of non-existent verses and 

the politicization by USSR in order to materialize Stalinôs unfulfilled wish that ñNizami 

must not be surrendered to Iranian/Persian literatureò! Ultimately, Nizami is part and 

parcel of Persian-Iranian literature and culture, since he lives through this language, all 

his thoughts are in this language and he is popular due the masterpieces in this language. 

The question of whether he belongs to Iranian civilization or Turkic civilization is simply 

answered by anyone who can read his work in its original language. The issue of his 

ethnicity has no bearing on this fact. Yet, we will look at this issue in detail and show 

that there is nothing to support a ñTurkicò ethnicity for Nizami where-as the corpus 



of Nizamiôs work and other historical reasons show an ñIranicò background for 

him.  

 

It is clearly evident that in terms of cultural orientation, cultural background, legacy, 

myth, folklore and language, Nizami Ganjavi is part of Iranian civilization and a 

prominent of Persian cultural history.  Thus attempted political annexation of Nizami 

Ganjavi from Iranian civilization and attribution of Nizami Ganjavi towards Turkic 

civilization will simply bear no fruit.  Nizami Ganjavi survives through more than 30000 

Persian verses and his background is well known to be at least half Iranic and we will 

show in this article that it was full Iranic. There is nothing to support a Turkic 

background for Nizami Ganjaviôs father, who Nizami was orphaned from in an early age 

and was raised by his Kurdish maternal uncle Khwaja Umar.   

 

The reader of course is free to make their own conclusion, but this does not change the 

simple fact that Nizami inherited the Persian heritage by previous Iranian poets, served 

the Persian language and Iranian culture, is alive through the Persian language, Iranian 

folklore, mythology and culture and finally it is the Persian speakers of the world who 

can read him in his own language and appreciate his untranslatable poetry (he is arguably 

one of the hardest poets to translate because of the multi-layered meaning of many 

verses, play with language and extensive use of symbolism/imagery pertinent to Persian 

language and culture). At the same time, we do not deny his shared heritage among 

countries that have been influenced heavily or are inheritors of Iranian civilizations and 

culture. Thus besides highlighting the politicization by the USSR and Stalin, the article 

will provide an answer to the simple question: ñDoes Nizami Ganjavi belong to the 

Iranian civilization or  to the Turkic civilization?ò By Iranian civilization, one means 

the people who speak Iranian languages, are culturally Iranians and/or are of Iranian 

heritage. By Turkic civilization, one means Oghuz, Qipchaq and other groups who speak 

Turkic languages, have Turkic culture and were of Turkic heritage.  
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Basic Nomenclature on ethnic names 

 

In this article we use the term Persian, Kurdish, Azeri, Iranic, Qipchaq, Oghuz and 

Turkic. It is important to have a clear definition with this regard. 

 

Kurdish: Speaker of the dialects and languages considered Kurdish which is the NW 

Iranian language family. 

 

Persian: Is a native speaker of various Iranian dialects. This includes Pahlavi dialects as 

well as well as NW Iranic languages identified as ñFahlaviyyatòand ñAzariòduring the 

middle ages and also the Parsi-Dari. The term Persian usually is not as a single linguistic 

term rather a speaker of Iranic dialect who has pre-Islamic Sassanid heritage and Iranian 

mythology as exemplified by the Shahnameh. We will make a distinction when we speak 

of the Dari form of Persian (itself according to scholars the Khorasani dialect of Middle 

Persian) rather than what Qatran Tabrizi has called Persian (Parsi), which is the general 

definition. 

  

Iranic: Means a native speaker of the Iranic languages. This term encompasses both 

Persian and Kurdish and various Iranian speakers. In general it encompasses the totality 

of Iranian civilization and languages as well those with Iranian heritages. 

 

Oghuz: Speaker of Oghuz dialects, mainly the western Turkic languages. 

 

Qipchaq: Speakers of Qipchaq or similar eastern Turkic languages. 

 

Turkic: Like Iranic, it denotes the speakers of Turkic languages. In Persian literature, the 

Mongols have also been considered as Turks since the bulk of the troops and tribes of the 

Mongol federation were of Turkic rather than Mongolic origin. Also the term Tatar has 

been used in this fashion. Thus Turkic encompasses the totality of various Turkic 

cultures, language and civilizations and today the Altaic people. 

 

Arabic: Native Arab speaker. 

 

Armenian: Native Armenian speaker. 

 

Georgian/Caucasian: Speaker of one of the languages that has been loosely classified as 

Caucasian languages by linguists of today. 

 

Azeri or Azerbaijani 

 

The name Azerbaijan is a Persian word and goes back to the Persian Satrap of Media, 

Atropates. 



Professor Vladimir Minorsky writes: 

ñCalled in Middle Persian Aturpatakan, older new-Persian Adharbadhagan, 

Adharbayagan, at present AzarbaydjῺan, Greek ᾌȷŰɟɞˊŬŰɐɜɖ, Byzantine Greek 

ᾌȷŭɟŬɓɘɔɎɜɤɜ, Armenian Atrapatakan, Syriac AdhorbaygῺhan, the province was called 

after the general Atropates (ñprotected by fireò), who at the time of Alexanderôs invasion 

proclaimed his independence (328 B.C.) and thus preserved his kingdom (Media Minor, 

Strabo, xi, 13, 1) in the north-western corner of later Persia (cf. Ibn al-Muqaffa, in YaqȊt, 

i, 172, and al-Maqdisi, 375: Adharbadh b. Biwarasf).  

(Minorsky, V. ñAdharbaydjan (Azarbaydjan) .òEncyclopaedia of Islam. Edited by: 

P.Bearman, Th. Bianquis, C.E. Bosworth, E. van Donzel and W.P. Heinrichs. Brill, 2007. 

Brill Online.) 

Professor K. Shippmann states: 

ñIn the Achaemenid period Azerbaijan was part of the satrapy of Media. When the 

Achaemenid Empire collapsed, Atropates, the Persian satrap of Media, made himself 

independent in the northwest of this region in 321 B.C. Thereafter Greek and Latin 

writers named the territory Media Atropatene or, less frequently, Media Minor (e.g. 

Strabo 11.13.1; Justin 23.4.13). The Middle Persian form of the name was (early) 

Aturpatakan, (later) Adurbadgan) whence the New Persian Adarbayjanò 

(Encyclopedia Iranica, ñAzerbaijan: Pre-Islamic Historyò, K. Shippmann). 

The word Azari has been used in the early Islamic period for a Persian related Iranian 

dialect. Naturally the name of the dialect was derived from the region Azerbaijan. We 

will make mention of this Iranic dialect later in the article. 

But it is important to note that the ethnonym Azeri has been adopted since the 20
th
 /19

th
 

century to designate Turkic speaking Shiôi Muslims(Brockhaus and Efron Encyclopedic 

Dictionary, ñTurko-Tatarsò)(Roy, Oliver. ñThe new Central Asia: The Creation of 

Nationsò).  

The origin of Azeris has been described as: 

1) Iranic 

2) Turkic 

3) Symbiosis of Iranic and Turkic 

4) Symbiosis of Iranic, Turkish and Caucasian peoples 

 

Since this ethnonym was not in use during the time of Nizami to refer to modern Azeri-

Turkic speakers, then it is not used in this work. Sufficient to say that that the author 

believes that Nizami belongs to Iran, Tajikistan, Azerbaijan and Afghanistan and since 

Azeris have a considerable Persian language and cultural heritage, then the article is not 

denying links between Nizami and the people of the Republic of Azerbaijan. But the fact 

is that the ethnonym Azeri was not in use at the time of Nizami. Thus to say Nizami was 

an Azerbaijani poet does not correspond to history, since the term did not exist. He did 

not write in Azerbaijani-Turkish language and neither was the ethnic designation 

Azerbaijani concurrent during his time. The formation/ethno genesis of ethnic 

Azerbaijanis as a symbiosis and blending of Iranic, Turkic and Caucasian elements 

comes in a much later. Also the land of Nizami Ganjavi, where he might have been born 



(most likely Ganja according to modern scholars and a minority of manuscripts have said 

Qom in central Persia or some scholars have said his ancestry from his father-side was in 

Tafresh), was really called Arran rather than Azerbaijan by most historical/geographical 

sources at that time. Indeed Nizami uses Arran, Armenia and Azarabadegan (Azerbaijan), 

thus these were separate geographical entities at that time. 

 

Some might make a counter-argument that they want to use the term Oghuz Turk or 

Turkic in general instead of Azeri. In their opinions, modern Azerbaijanis are Oghuz 

Turks (also called Tatars by Russians). The difference between eastern Turkic (Qipchaq) 

and Western Turkic Oghuz had become significant at the time of Nizami. Thus they 

might even reduce it to Western Turkic. In any case, ñTurkòis a very generic term as an 

ethnic indicator: Would it have suggested ñAzeri Turkishò in Nezamiôs day, or was there 

even yet such a language branched out from the common Oghuz? Definitely not - most 

likely it would suggest the Seljuq tribesmen, whom I believe were Oghuz, but around the 

same time, it could also refer to Khatai Turkic, or Uighur, Chaghatay, Turkoman, Mongol 

(Mongols and Turks being used interchangeably in Persian literature around the time of 

the Mongol invasion), Chinese, and Tibetans(being identified with Turks in some Islamic 

literature like Qabusnama), Iranic Sogdians (they have been identified with Turks in 

some Arabic literature due to being neighbors of Turks) etc.? We have no exact data from 

those days, but we may assume that the various Turkic speakers, to the extent that they 

held a shared sense of identity, would do so on the basis of a similar language and 

nomadic lifestyles. 

 

Here are what some scholars and authorities state on the ethno genesis of modern 

Azerbaijanis. 

 

 

Professor Richard Frye states: 

The Turkish speakers of Azerbaijan are mainly descended from the earlier Iranian 

speakers, several pockets of whom still exist in the region  

(Frye, Richard Nelson, ñPeoples of Iranò, in Encyclopedia Iranica). 

 

For example Professor Tadsuez Swietchowski states: 

What is now the Azerbaijan Republic was known as Caucasian Albania in the pre-Islamic 

period, and later as Arran. From the time of ancient Media (ninth to seventh centuries 

B.C.) and the Persian Empire (sixth to fourth centuries B.C.), Azerbaijan usually shared 

the history of what is now Iran. According to the most widely accepted etymology, the 

name ñAzerbaijanòis derived from Atropates, the name of a Persian satrap of the late 

fourth century B.C. Another theory traces the origin of the name to the Persian word azar 

(ñfireòó) - hence Azerbaijan, ñthe Land of Fireò, because of Zoroastrian temples, with 

their fires fueled by plentiful supplies of oil.  

Azerbaijan maintained its national character after its conquest by the Arabs in the mid-

seventh century A.D. and its subsequent conversion to Islam. At this time it became a 

province in the early Muslim empire. Only in the 11th century, when Oghuz Turkic tribes 

under the Seljuk dynasty entered the country, did Azerbaijan acquire a significant 

number of Turkic inhabitants. The original Persian population became fused with the 



Turks, and gradually the Persian language was supplanted by a Turkic dialect that 

evolved into the distinct Azerbaijani language. The process of Turkification was long 

and complex, sustained by successive waves of incoming nomads from Central Asia. After 

the Mongol invasions in the 13th century, Azerbaijan became a part of the empire of 

Hulagu and his successors, the Il-Khans. In the 15th century it passed under the rule of 

the Turkmens who founded the rival Qara Qoyunlu (Black Sheep) and Aq Qoyunlu 

(White Sheep) confederations. Concurrently, the native Azerbaijani state of the Shirvan-

Shahs flourished. 

(Swietochowski, Tadeusz. ñAZERBAIJAN, REPUBLIC OFò,., Vol. 3, Colliers 

Encyclopedia CD-ROM, 02-28-1996) 

 

ñThe mass of the Oghuz Turkic tribes who crossed the Amu Darya towards the west left 

the Iranian plateau, which remained Persian, and established themselves more to the 

west, in Anatolia. Here they divided into Ottomans, who were Sunni and settled, and 

Turkmens, who were nomads and in part Shiite (or, rather, Alevi). The latter were to keep 

the name ñTurkmenòfor a long time: from the 13th century onwards they ñTurkisedòthe 

Iranian populations of Azerbaijan (who spoke west Iranian languages such as Tat, which 

is still found in residual forms), thus creating a new identity based on Shiism and the use 

of Turkish. These are the people today known as Azeris.ò 

(Olivier Roy. ñThe new Central Asiaò, I.B. Tauris, 2007. Pg 7) 

Although, we do not believe the Oghuz nomads were Shiôites when they entered Iran, 

rather they were Hanafis. They turned to Shiôism probably due to the Ilkhanid 

atmosphere where Shiôism was supported by some of its kings. A further testament to this 

fact is that there are not Turkic Shiôites in Central Asia. 

Professor Peter Golden who has written one the most comprehensive book on Turkic 

people called An Introduction to the History of the Turkic Peoples (Peter B. Golden. Otto 

Harrasowitz, 1992). Professor Golden confirms that the Medes were Iranians and Iranian 

languages like Talyshi/Tati speakers being assimilated into Turkish speakers. 

Considering the Turkic penetration in the Caucasia (Caucasian Azerbaijan) and the 

Turkification of Iranian Azerbaijan, Professor Golden states in pg 386 of his book: 

Turkic penetration probably began in the Hunnic era and its aftermath. Steady pressure 

from Turkic nomads was typical of the Khazar era, although there are no unambiguous 

references to permanent settlements. These most certainly occurred with the arrival of 

the Oguz in the 11th century. The Turkicization of much of Azarbayjan, according to 

Soviet scholars, was completed largely during the Ilxanid period if not by late Seljuk 

times. Sumer, placing a slightly different emphasis on the data (more correct in my view), 

posts three periods which Turkicization took place: Seljuk, Mongol and Post-Mongol 

(Qara Qoyunlu, Aq Qoyunlu and Safavid). In the first two, Oguz Turkic tribes advanced 

or were driven to the western frontiers (Anatolia) and Northern Azarbaijan (Arran, the 

Mugan steppe). In the last period, the Turkic elements in Iran (derived from Oguz, with 

lesser admixture of Uygur, Qipchaq, Qaluq and other Turks brought to Iran during the 

Chinggisid era, as well as Turkicized Mongols) were joined now by Anatolian Turks 

migrating back to Iran. This marked the final stage of Turkicization. Although there is 



some evidence for the presence of Qipchaqs among the Turkic tribes coming to this 

region, there is little doubt that the critical mass which brought about this linguistic shift 

was provided by the same Oguz-Turkmen tribes that had come to Anatolia. The Azeris of 

today are an overwhelmingly sedentary, detribalized people. Anthropologically, they are 

little distinguished from the Iranian neighbors.  

It should be noted that Professor Golden on pg 12 of the same book states: 

ñTurkic population of today shows extraordinary physical diversity, certainly much 

greater than that of any group of Altaic language. The original Turkish physical type, if 

we can really posit such, for it should be borne in mind that this mobile population was 

intermixing with its neighbors at a very stage, was probably of the Mongloid type(in all 

likelihood in its South Siberian variant). With may deduce this from the fact that 

populations in previously Europoid areas of Iranian speech begin to show Mongoloid 

influences coincidental with the appearances of Turkic people. The physical 

transformation of these Turkicizing peoples, however, illustrated by the population of 

Uzbekistan, Karakalpakia and especially the Turkic population of Iran and Turkey itself. 

To add to the complexity of this process, the Turkic populations that moved to Central 

Asia were themselves already mixed. In general, then, the further east, the more 

Mongloid the Turkic population is; the further west, the more Europoidò 

We shall affirm this fact by showing the description of Turks in classical Persian 

literature in another section. Indeed, this physical description, as described by countless 

poets including Nizami was Mongloid rather than Caucasoid. 

According to Professor Xavier De Planhol: 

ñAzeri material culture, a result of this multi-secular symbiosis, is thus a subtle 

combination of indigenous elements and nomadic contributions, but the ratio between 

them is remains to be determined. The few researches undertaken (Planhol, 1960) 

demonstrate the indisputable predominance of Iranian tradition in agricultural 

techniques (irrigation, rotation systems, terraced cultivation) and in several settlement 

traits (winter troglodytism of people and livestock, evident in the widespread 

underground stables). The large villages of Iranian peasants in the irrigated valleys have 

worked as points for crystallization of the newcomers even in the course of linguistic 

transformation; these places have preserved their sites and transmitted their knowledge. 

The toponyms, with more than half of the place names of Iranian origin in some areas, 

such as the Sahand, a huge volcanic massif south of Tabriz, or the Qara Dagh, near the 

border (Planhol, 1966, p. 305; Bazin, 1982, p. 28) bears witness to this continuity. The 

language itself provides eloquent proof. Azeri, not unlike Uzbek (see above), lost the 

vocal harmony typical of Turkish languages. It is a Turkish language learned and spoken 

by Iranian peasants.ò 

(Encyclopedia Iranica, ñLands of Iranò) 

Professor Gernot Windfuhr in the article: Isoglosses: A Sketch on Persians and 

Parthians, Kurds and Medes, in Hommages et Opera Minora, Monumentum H. S. 



Nyberg, Vol. 2., Acta Iranica 5. Tehran-Liège: Bibliothèque Pahlavi, 457-472. On pg 

468, he writes:  

One may add that the overlay of a strong superstate by a dialect from the eastern parts of 

Iran does not imply the conclusion that ethnically all Kurdish speakers are from the east, 

just as one would hesitate to identify the majority of Azarbayjani speakers as ethnic 

Turks. The majority of those who now speak Kurdish most likely were formerly speakers 

of Median dialect. 

It is important to note that the Oghuz Turks who Turkified Azerbaijan linguistically were 

not themselves pure Turks according to Mahmud Kasghari. Although without a doubt 

Turkic speaking, Turkology expert N. Light comments on this in his Turkic literature and 

the politics of culture in the Islamic world (1998):  

ñ... It is clear that he [al-Kashgari] `a priori´ excludes the Oghuz, Qipchaq and Arghu 

from those who speak the pure Turk language. These are the Turks who are most distant 

from Kashghariôs idealized homeland and culture, and he wants to show his Arab 

readers why they are not true Turks, but contaminated by urban and foreign influences. 

Through his dictionary, he hopes to teach his readers to be sensitive to ethnic differences 

so they do not loosely apply the term Turk to those who do not deserve it. ...ò 

N. Light further explains:  

ñ... Kashgari clearly distinguishes the Oghuz language from that of the Turks when he 

says that Oghuz is more refined because they use words alone which Turks only use in 

combination, and describes Oghuz as more mixed with Persian ...ò 

The actual Arabic statement of Kashghari is follows: 

èϬ ϝлжϝͮв йуЂϼϝУЮϜ ϥЯгЛϧЂϜ м ͫϽϧЮϜ ϥПЮ ев ̯ϜϽуϫͭ ϥуЃж ЀϽУЯϠ ϥГЯϧ϶Ϝ ϝгЮ ϣӷϿПЮϜ. иϼϝгІ ̪Ϝ73( 

Translation: 

The Ghuzz due having mixed with Persians (Iranians/Fars) have forgotten many Turkic 

words and use Persian words instead.  

 

Taymas, Abdullah Battal. ñDivan Lagait ï Turk Tercumesiò, Turkiyat Mecmuasi, Cilt 

(XI), Istanbul. 1954, pg. 76ò 

 

There are others opinions but we believe that a symbiosis between Iranian and Turkic 

elements (where the Oghuz nomads themselves before entering Azerbaijan and the 

Caucasia had already assimilated some Iranian nomads in Central Asia) formed the 

ethnicity of modern Azerbaijanis in the Caucasia and Iran, although the number of 

Turkmen nomads who entered Azerbaijan and the Caucasia was small relative to the 

original population. The Turkmens of Iran and Turkmenistan, all of them nomads till the 

last century, also speak an Oghuz dialect which has been described as more archaic than 

that of the Turkish of NW Iran, Caucasia and Anatolia. There are probably many 



similarities between them and the Oghuz nomads who entered Azerbaijan during the 

Seljuq prelude.  

 

Since the term Azerbaijani as an ethnic term for the speakers of Turkic languages in Iran 

and the Caucasia was adopted in the late 19
th
 century or early 20

th
 , we will not use it in 

this article  If some feel the identification of ñAzerbaijani Turkò with ñOghuz 

Turksòbecause of linguistic reason, then we have used the term Oghuz Turks and Turkic 

in this article.  Because the term Oghuz is a historical term that had been in use even 

before Nizami.  In any event, we shall show from Nizami and the writing of other Persian 

poets, the physical features of Turk are clearly described as Mongloid and do not 

resemble those of the Caucasoid Anatolian and Azerbaijani Turkic speakers. This 

alongside recent genetic evidence indicates that a language replacement via elite 

dominance is a likely explanation of the Turkification of Anatolia, Caucasia and Iranian 

Azerbaijan. Nizami does use ñParsiò(Persian),òKurdò, ñTaaziò(Arab),òTurkò(Oghuz, 

Qipchaq, Khatai..), ñAlanò and ñRusò (the Viking Rus) and etc. So we will use the 

terminology used during his time and this is the correct historiography that diligent 

historians of that era utilize. 

 

Usage of Azerbaijani to describe Nizami based on geography is also not valid at Nizamiôs 

time, since the territory around Ganja usually was referred to as Arran rather than 

Azerbaijan in medieval history.  

We should mention that a very few Western sources have used the term ñAzerbaijaniò for 

Nezami as a geographical designation, but this is not historically valid as Nizami himself 

uses the terms Aran, Arman and Azarabadegaan.   

 

 An inquirer asked one academic writer who used this term: 

 

In the book ñEarly Mongol Rule in Thirteenth-century Iranò on page 65 you wrote ñThe 

renowned Azerbaijani poet, Nizami oféò. 

What do you mean with ñAzerbaijani poet Nizamiò? Ethnic, cultural, geographical or 

other characteristic? 

 

The Author who used the term responded back: 

 

geographical. The whole subject of nationalities is fraught with controversy since in 

mediaeval times nation-states did not exist people could not so easily be labeled. Often 

people were defined by their city, e.g. Samarqandi, Balkhi, though often by the region, 

Rumi. Nizami has been claimed by the modern state of Azerbaijan though he continues to 

be considered a Persian poet and for the student seeking further information Azerbaijan 

could be a starting point for their research. You shouyld not read too much into such 

labels. George Lane 

 

Despite this, we should note that Ganja at that time was part of Arran and the area was 

not called Azerbaijan.  So indeed this is a wrong and anachronistic application of the 

modern ancient geographical conventions.  At the same time, it illustrates that by this 



convention, is being used as a modern geographical location(Azeri, Azerbaijani) and not 

necessarily culture, ethnicity and heritage.  

 

There was an ancient Azari-Fahlavi language or group of dialects spoken in Iranian-

Azerbaijan (Atrapatakan) (remnants of it being the Tati in Iran), but this was an Iranic 

language. We shall touch upon this later. Scientifically, one cannot impose a different 

space and time upon medieval historical settings. So at the time of Nizami Ganjavi, the 

term ñAzerbaijaniòdid not denote a subset of Turkic speakers. At his time, the 

overwhelming majority of the sources have referred to the area of Ganja as part of Arran. 

For example, to say, Homer was Turkish because he was born in the land of Turkey does 

not seem correct. Certainly the people of Turkey should be proud of him that such a great 

figure has come from their land, but to assign him the modern majority ethnicity 

ñTurkishòof Turkey does not make sense since such a name did not exist during the time 

of Homer. This author is of the opinion of Professor Xavier Planhol: 

ñAzeri material culture, a result of this multi-secular symbiosis, is thus a subtle 

combination of indigenous elements and nomadic contributions, but the ratio between 

them is remains to be determined.ò 

 

Thus just like ancient Egyptians spoke ancient Egyptian, but modern Egyptians speak 

Arabic, it does not mean that ancient Egyptians are not connected to modern Egyptians. 

Modern Egyptians are heirs to ancient Egyptians.  Although it should be mentioned that 

there are Iranian speakers in some of these countries although many of them have become 

Turcophones gradually in the last several hundred years and rapidly in last century.  The 

difference with Iranian cultural items that are claimed by modern Turkic speaking 

countries (Biruni, Rudaki, and Avicenna in Uzbekistan; Nizami, Zoroaster, 

Zoroastrianism, Bahmanyar.. in the Republic of Azerbaijan; and Abu Said Abul Khair in 

Turkmenistan) is that there are also countries that speak Iranian languages and Persian in 

particular, thus they rightfully also claim to be inheritors of these Iranian cultural items.  

Specially for such a poet as Nizami Ganjavi, who only wrote in Persian and contributed 

to the Persian culture and language, expanded Persian myths and legends and finally 

came from an Iranian background. In the end, these countries (both Iranian speaking and 

Turkic speaking) have a shared heritage due to the fact that some of these Turkic 

countries had a linguistic shift from Iranian languages to Turkish languages. The question 

of whether Nizami belongs to Iranian civilization or Turkic civilization is something we 

will discuss in this article. We also note that modern nationalism, especially that of pan-

Turkism which has also influenced Caucasia, was a reaction to the disintegration of the 

Ottoman Empire. Thus that secular identity today in our opinion is radically different 

than the identities of the Caucasia and Ottoman Empire prior to this period. 

Politicization of Nizami by the USSR and 

Its Remnants Today 

The reason to write this article is due to the fact that the USSR politicized and even 

distorted the character of Nizami Ganjavi for the purpose of nation building. Remnant of 



that period still can be seen in some modern post-USSR texts. The USSR tried to detach 

Nizami Ganjavi from Iranian civilization and use him for nation building. In this section 

we show many of political manipulations surrounding the figure of Nizami Ganjavi. We 

will evaluate the merit of the arguments of the USSR era in a later section and show its 

invalidity. So in this section, we prove that politicization of the figure of Nizami Ganjavi 

and the USSRôs efforts to detach him from Persian and Iranian culture and appropriate 

him to an ethnic and cultural ñTurkicòlabel. (Something we believe lacks any evidence 

when one actually reads Nizamiôs works and considers the cultural background of his 

work). For example, in recent years, false verses that are not in any edition or 

manuscripts of the works of Nizami have found their way on the internet and are quoted 

extensively by nationalistic sites.  

 

One of these false verses is as follows: 

ϸнϠ ͫϽϦ ϜϽв Ͻв ϼϹ͟ ϽϠ ϼϹ͟ 

ϸнϠ ͯϽ͵ ͼͮӷ Ͻк ͼͺжϜϾϽТ йϠ 
Translation: 

ñFather upon father of mine were all Turks, 

 In wisdom each one of them was a wolfò! 

 

The problems with the above verse is that not only it is not found in any extant 

manuscript of Nizami Ganjaviôs work, but also the words ñTork/Turkòdo not rhyme with 

the words ñGorg/Gurgò(Wolf). For more on the history of the falsification of this verse 

which was traced back to 1980 in Azerbaijan SSR see: 

 
 ̪ͼзуϧв ЬыϮèͻнϯз͵ ͼвϝЗж дϸнϠ ͫϽϦ ϼϸ ϽϠ дϸнϠ ϽϡϧЛв ͻϹзЂ!ç ЬϝЂ ̪ͼЂϝзЇжϜϽӷϜ ̪4 ,1371. 

 

Matini, J. ñA solid proof on the Turkic roots of Nizami Ganjavi?!ò, Iranshenasi, Volume 

4, 1371 (1992-1993). 

 

Other times, poetry from Turkic language poets are ascribed to Nizami Ganjavi. Since 

Nizami Ganjavi wrote all his works in Persian, this has led to some nationalist pan-

Turkist groups making such unfounded claims. For example, a news report appeared 

where two pan-Turkist nationalists have claimed that they have found the Divan of 

Nizami Ganjavi in Turkish. 

 

Here is a link for such a news item: 

http://www.apa.az/en/news.php?id=28178  

Nizami Ganjaviôs divan in Turkish published in Iran  

[08 Jun 2007 13:17]  

Divan of Nizami Ganjavi in Turkish was found in Khedivial library of Egypt, poet and 
researcher Sadiyar Eloglu told the APA exclusively.  

http://www.apa.az/en/news.php?id=28178


Eloglu said that he is analyzing Nizami Ganjaviôs divan in Turkish. He added that the divan was 
found by Iranian researcher of Azerbaijani origin Seid Nefisi 40 years ago in Khedivial library but 
for some reasons the scientist did not analyze the book. 

Poetess from Maraga Fekhri Vahizeden living in Egypt found the divan two years ago and sent a 
copy of it to Sadiyar Eloglu. The scientist has been analyzing the work for two years. He said that 
the claims denying the worksôbelonging to Nizami Ganjavi were not proved. 

ñHistorical points and personalities noted in the works were Nizami Ganjaviôs contemporaries,òhe 
said. He noted that 213 couplets in the divan were proved to be written by Nizami Ganjavi.  

Eloglu has already published these poems in Iran. /APA/ 

 

This Turkish Diwan was found to be from a poet named Nizami Qunavi from the 

Ottoman Empire and it is written in the Ottoman Turkish language. 

 
 ̪ͻϿӷϽϡϦ иϸϜϿгӷϽͭ ͼЯКϹгϳвèͻнϯз͵ ͼвϝЗж ͼͭϽϦ дϜнӷϸ!çиϼϝгІ ̪бкϹУк ЬϝЂ ̪ͼЂϝзЇжϜϽӷϜ ̪- ̪анЂ ͻ

1384. 

See: 

Tabrizi, Mohammad Ali Karim Zadeh. ñThe (supposed) Turkish Diwan of Nizami 

Ganjavi!ò, Iranshenasi, Seventeenth year, Volume 3, 2005. 

 

We will later show that at the time of Nizami Ganjavi, not a single verse of Turkish has 

ever been written from the area and essentially there is no proof that a Turkish literary 

tradition existed in the Caucasia (Arran) at that time.  

 

False arguments created by the USSR, like ñNizami was forced to write Persian for the 

Shirvanshahò, based on misinterpretation of verses shall also be dealt with in this article. 

 

Another nationalistic writer who has equated Azeris with Turks (unlike what we wrote) 

has written: ñAlthough Nizami did not produce his work in Azeri language, his narratives 

are, nonetheless, rooted in Azeri culture and tradition.ò 

 
The reader is surprised by the above writer since he must think that the Sassanid heritage 

(like the stories of Khusraw o Shirin, Haft Paykar) or the Irano-Islamic rendition of 

Alexander (Eskandarnama) or the Persianized story (by Nizami) of Layli o Majnoon 

have their roots in Turkic cultures and tradition.  

 

So what is the root of all these modern forgeries? Why is there a need to 

ñTurkifyòNizami Ganjavi by attributing to him works that are not his? What is the 

purpose of creating false verses within the last 30 years or so in order to attribute Grey 

Wolf myths to Nizami Ganjavi? What is the origin of the false argument that ñNizami 

was forced to write in Persianòor Nizami was ña victim of Persian Chauvinismò!? 

 

We must seek the root of all these forgeries by going back to the nation-building period 

of the USSR. I always bring the example of famous Russian poet Pushkin when some 

nationalists make their claims about Nizami and attribute him to Turkic civilization. 



Pushkin was of Ethiopian origin (his grandfather was Tsar Peter the Greatôs slave). 

However, he considered himself and is widely regarded as a Russian poet, and not 

Ethiopian poet. No one makes even an attempt to talk about Pushkinôs ethnic origin and 

question his place in Russian literature or assign him to Ethiopian literature! In the case 

of Nizami Ganjavi however, false verses and unsound reasons were invented (as we shall 

see mainly misinterpretation of verses associated with the introduction of Layli o 

Majnoon) to claim him of non-Iranian origin and detach him from the Iranian culture 

world. The USSR attempted to disconnect him from the category of Persian literature 

altogether and to assign him to the non-existent category (during Nizamiôs time) of 

ñAzeri literatureò(where-as Azeri-Turkic is a branch of Turkic and Nizami Ganjavi does 

not have a single verse in that language and actually the first evidence of poetry from that 

language from Azerbaijan or Anatolia or Caucasia comes many years after Nizami). 

 

The Encyclopedic Dictionary Brockhaus and Efron, published between 1890-1906 

(before the USSR) has an entry on Nizami Ganjavi. It goes as: 

ñNizamy (Sheikh Nizamoddin Abu-Mohemmed Ilyas ibn-Yusof) is the best romantic 

Persian poet (1141-1203), born in Cumsky (Qom), but the nickname is ñGanjevi 

(Gandzhinsky) because most of life spent in Gunja (now Elizavetpol), and there however 

died.  

 

ɿʘ ʩʚʦʶ ʧʦʵʤʫ ñʍʦʩʨʦʚ ʠ ʐʠʨʠʥʘò(1180), ʧʦʩʚʷʱʝʥʥʫʶ ʘʟʝʨʙʘʡʜʞʘʥʩʢʠʤ 

ʘʪʘʙʝʢʘʤ, ʅ. ʙʳʣ ʧʨʠʟʚʘʥ ʢʦ ʜʚʦʨʫ, ʥʦ ʦʯʝʥʴ ʩʢʦʨʦ ʫʜʘʣʠʣʩʷ ʦʪ ʝʛʦ ʩʫʝʪʳ ʠ ʚʝʣ 

ʞʠʟʥʴ ʘʩʢʝʪʠʯʝʩʢʫʶ.ò 

 

http://be.sci-lib.com/article071752.html 

 

It is worthy to check what the Encyclopedia Britannica 1911 with this regard. Under 

Nizami, it is written: 

ñNizam-uddin Abu Mohammad Ilyas bin Yusuf, Persian Poet, was born 535 A.H. (1141 

A.D.ò 

 

We note that before the USSR, not a single book or article has described Nizami Ganjavi 

as ñTurkicòpoet. Even as will be shown later, a Turkic nationalist like the Chagatai poet 

Alisher Navai considers Nizami Ganjavi as a Persian and not a Turk. 

 

So what did occur during the USSR era? For the readers in Persian, there is an article by 

Professor Sergei Aghajanian which has outlined exactly what has occurred: 

 
дϝужϝϮϝЦϐ ͼ͵ϽЂ. ̪è ϹЮнϦ ϸϽͺЮϝЂ еугкϝϯз͟ м ϹЋϧЇк ϥϡЂϝзв йϠ ̪ͼϷӷϼϝϦ СӷϽϳϦ ͬӷ ϸϽͺЮϝЂ еугкϝϯз͟

ͼвϝЗжç ЬϝЂ ̪ͼЂϝзІ дϜϽӷϜ ̪4 ͬӷ ьϼϝгІ ̪) ϼϝлϠ1371.( 

 
Sergei Aghajanian, ñThe fiftieth anniversary of a historical distortion: On the occasion of 

the 850
th
 anniversary of the birth of Nizamiò, Iranshenasi, 4

th
 year, Volume 1, 1992-1993. 

 

http://be.sci-lib.com/article071752.html


According to Aghajanian, around 1930 or so, Nizami Ganjaviôs heritage was changed to 

ñAzerbaijaniòfrom Persian and the USSR political committee decided to detach him from 

Persian literature and incorporate him into ñAzerbaijani literatureò. Of course part of it 

had to do with the fact that a new country by the name Azerbaijan was formed in 1918 

and the name persisted as Azerbaijan SSR during the USSR era. Thus one argument was 

that since Nizami was from Ganja, then he is Azerbaijanian (which he would have been 

from a citizenship perspective had he been born in the 20
th
 century). This argument again 

is misplacing both time and space. During Nizami Ganjaviôs time, the region was called 

Arran and in general, the Islamic-Iranian culture was a continuously present throughout 

the whole urban Eastern Muslim world, especially in the Caucasia. Also as we 

mentioned, later on ñAzerbaijaniòdespite the quotes we brought, has taken to be 

equivalent to Turkic by some authors. 

 

Interestingly enough, the writer of the 1897 (Brockhaus and Efron) wrote ñPersian and its 

literatureò in 1900 and also its third edition in 1912 all mentioning Nizami as Persian 

poet.  But because of the political climate in 1939(see below), he wrote a monograph 

ñNizami and his contemporariesò claiming: 

 

ñ"We should fully realize and accept Azerbaijani Nizami, of course, was true Azerbaijani 

poet,  and Heroes" Leila and Majnun " is not the Arabs from an Arab legend, but Turkic 

romantic heroes.òò 

Such baseless claims like Lili o majnoon was a Turkic legend!  Or Nizami was 

Azerbaijani poet (rather than Persian poet) were made during the political atmosphere of 

1930s and onward. 

In the book Russia and her Colonies, Walter Kolarz exposes the USSRôs anti-Iranian 

schemes (both cultural and territorial) and support of irredentist policy vis-à-vis Iranian 

Azerbaijan:  

ñWhilst trying to link Azerbaidzhani culture as closely as possible with Russian culture, 

the Soviet regime is equally eager to deny the existence of close cultural ties between 

Azerbaidzhan and Persia. The fact that most of the great poets brought forth by 

Azerbaidzhan in the past wrote mainly in Persian does not discourage the Soviet 

theoreticians, who are working out the ideological basis of Soviet nationalities policy. 

They declare categorically that everything produced by poets born in Azerbaidzhan 

óbelongs to the Azerbaidzhani people,ônotwithstanding the language in which the works 

of the so-called Azerbaidzhani poets were written. (46) According to this theory the 

Persians have no right to claim any of the outstanding poets who had written in the 

Persian language; if, nevertheless, they do advance such a claim they are immediately 

branded as guilty of ópan-Iranianismô. 

The attempt to óannexôan important part of Persian literature and to transform it 

into óAzerbaidzhani literatureôcan be best exemplified by the way in which the 

memory of the great Persian poet Nizami (1141-1203) is exploited in the Soviet 

Union. The Soviet regime does not pay tribute to Nizami as a great representative of 



world literature, but is mainly interested in him as a ópoet of the Soviet Unionô, 

which he is considered to be because he was born in Gandzha in the territory of the 

present Azerbaidzhani Soviet Republic. The Soviet regime proclaims its ownership over 

Nizami also by óinterpretingôhis works in accordance with the general pattern of Soviet 

ideology. Thus the leading Soviet journal Bolshevik stressed that Nizamiôs ógreat 

meritôconsisted in having undermined Islam by óopposing the theological teaching of the 

unchangeable character of the worldô. (47)  

Stalin himself intervened in the dispute over Nizami and gave an authoritative verdict on 

the matter. In a talk with the Ukrainian writer, Mikola Bazhan, Stalin referred to Nizami 

as óthe great poet of our brotherly Azerbaidzhani peopleôwho must not be surrendered to 

Iranian literature, despite having written most of his poems in Persian [Note by the author 

of the present article: It should be noted that not a single verse of Turkish was ever 

written by Nizami and his mother was Kurdish and his works point to a father of Iranic 

background]. Stalin even quoted to Bazhan a passage from Nizami where the poet said 

that he was forced to use the Persian language because he was not allowed to talk to the 

people in their native tongue [Note by the writer of this present article: Shirvanshahs 

were not Turkic speaking and Nizami wrote his introduction after completing the story of 

the Layli and Majnoon. The verse in question has to do with Ferdowsi and Mahmud, and 

Nizami through the mouth of Shirvanshahôs versifies that we are not unfaithful like Turks, 

so we need eloquent speech not low speech. This issue has been expanded upon by the 

Iranian writer Abbas Zarin Khoi and this invalid claim will be examined in detail later]. 

(48) 

Thus in Stalinôs view Nizami is but a victim of Persian centralism and of a 

denationalization policy directed against the ancestors of the Azerbaidzhani Turks. 

Nizami is not a Persian poet, but a historical witness of Persian oppression of 

ónational minoritiesô. It is by no means surprising that Stalin should take this line or 

that he should attach the greatest importance to everything that would undermine 

Persiaôs cultural and political prestige. Stalinôs interest in Persia is that of a Georg-

ian rather than that of a Russian. In spite of being, as we have seen, a bad Georgian 

nationalist in many other respects, he is animated as far as Persia is concerned by a 

traditional Georgian animosity against the óhereditary enemyô. To gain economic 

and political influence in Persia is traditional Russian policy ever since Peter the 

Great, but the Soviet Government, thanks to Stalinôs influence, has done more than 

follow in the footsteps of Czarist diplomacy. It has put into effect new methods to 

disintegrate Persia, methods which only a Caucasian neighbour of the Persians and 

an expert on nationality problems could design. 

THE OTHER AZERBAIDZHAN 

Even before the Second World War the Soviet authorities of Moscow and Baku knew 

that autonomist and separatist movements would emerge one day in Persia, particularly 

among the Turks of Persian Azerbaidzhan. It was felt however that some time might 

elapse before conditions would be ripe for launching a ónational liberationôcampaign in 

Persia. The organ of the Soviet of Nationalities, Revolyutsiya i Natsionalnosti, stated as 



late as 1930 that the Azerbaidzhani Turks of Persia never ceased to consider themselves 

as an integral part of the Pahlevi monarchy and continued to supply both leaders and 

pioneers for the Persian national movement. However, the same article forecast that the 

growth of Turkic culture in Soviet Azerbaidzhan and the attraction of the Baku oilfields 

would play their part in awakening the Turkic national consciousness of the people of 

Persian Azerbaidzhan. (49) 

The óawakeningôof the Azerbaidzhani Turks came earlier than the Soviet sociologists 

could have foreseen in 1930, and was a direct consequence of the Russian military 

occupation of Northern Persia of 1941-46. During this occupation the Persian 

Azerbaidzhani were brought into close contact with the people of the Azerbaidzhani 

Soviet Republic, and it is small wonder that the idea of a union took shape in the two 

Azerbaidzhans, which, though widely differing economically and politically, are united 

by the bond of a common language. With the assistance of the óbrothers from the 

Northôthis Turkic language - ignored under Persian rule - was given the first place in 

education and administration all over Persian Azerbaidzhan. An Azerbaidzhani university 

and an Azerbaidzhani National Museum were opened; Azerbaidzhani books and 

newspapers were either printed on the spot or imported from Soviet Azerbaidzhan. While 

contact between Tabriz, the capital of Persian Azerbaidzhan, and Teheran was practically 

cut off; the most advanced Turkic nationalists were encouraged to look to Baku for 

political and cultural inspiration. Left-wing Azerbaidzhani poets praised Baku with 

oriental hyperbole. One of them, Tavrieli, described Baku as the óRose of beauty graved 

in stoneôand another, Muhammed Biriya, poet and also secretary of the trade unions of 

Persian Azerbaidzhan, said he came to Baku to drink the ólife-giving waterôof this city 

and that he wept óhappy tearsôon seeing Baku.(50) 

In 1946, when the Soviet troops left Northern Persia, the Persian Government only too 

easily swept away the regime set up by pro-communist Azerbaidzhani autonomists in 

Tabriz. The nationalism of the Azerbaidzhani Turks of Persia was still too feeble to put 

up a successful resistance even to a weak Persian State. The end of the Azerbaidzhani 

separatist government was, however, not the end of the Azerbaidzhan problem. The 

Soviet regime did its best to keep the issue alive both in Soviet óNorthern 

Azerbaidzhanôand in Persian óSouthern Azerbaidzhanô. Soviet Azerbaidzhani poets and 

writers continued to deal in their works with the problem of the unredeemed brothers in 

the South and thus to foster an irredentist ideology among the people of the Azer-

baidzhani S.S.R. On the other hand communist refugees from Southern Azerbaidzhan 

were given shelter in Baku and were assisted in their efforts to keep in touch with the 

Turkic-speaking people of Northern Persia. 

(Walter Kolarz., Russia and her Colonies. London: George Philip. I952.) 

 Indeed Stalin in his interview in April of 1939 expressed the opinion: 

ñComrade Stalin in an interview with the writers of Azerbaijan (SSR) was talking about 

Nizami Ganjavi and brought some verses from him in order to reject the fact that this 

poet of our brothers (he means the Azerbaijan SSR) is part of Iranian/Persian literature, 



just due to the fact that he has written most of his work in Persianò(Kolarz, 
Aghajanian) 

We note the amazing forgery here. Nizami Ganjavi does not have one verse of Turkish. 

There is not a single non-Persian verse from Nizami Ganjavi. Yet Stalin claims that 

Nizami Ganjavi was a victim of Persian oppression and only ñmost of his workòis in 

Persian. We note that the first verse in classical Azerbaijani Turkish was written much 

later than Nizamiôs passing away. It is amazing that Nizami Ganjavi is not part of Persian 

literature according to the chief USSR ideologue, despite the fact that he wrote not 

ñmostò, but all of his work in the Persian language and is known throughout the world for 

his quintuple Persian masterpiece. 

 

As Walter Kolarz has correctly noted: 

The attempt to óannexôan important part of Persian literature and to transform it 

into óAzerbaidzhani literatureôcan be best exemplified by the way in which the 

memory of the great Persian poet Nizami (1141-1203) is exploited in the Soviet 

Union. 

We may quote the Azerbaijani newspaper Ayna which regularly uses the term Persian 

Chauvinists(common amongst pan-turkist nationalists)  to describe Iranians.  The 

newspaper Ayna  states: 

ñAyna, Baku  

10 Aug 04Now, let us have a brief look at Khatami's mistake. While on a trip to 

Ganca, he wrote down his words and wishes in the visitors' book at the 

world's renowned thinker Nizami Gancavi's mausoleum. There he called 

Nizami a poet of "Persian literature". We have always boasted our hospitality. This 

national value has always been a feature distinguishing Azerbaijani Turks from others. 

Our ills 

have often resulted from this feature. With his remarks Khatami proved 

that he was a representative of the chauvinist Persian ideology masked 

under the cover of democracy.ò 

 

Yet no one disputes Nizami wrote in Persian and is part of Persian literature.  Even 

Nizami himself says he is composing Persian literature and nowhere does he use the term 

Turkish literature or any other ethno-linguistic term that would imply it is not Persian 

literature.  For example, when he was inspired and advised by the prophet Khezr, Nizami 

who calls the Persian language as Dorr-i-Dari (a term that was used at least since the time 

of Nasir Khusraw) states in his Sharafnama: 

 

ϥϳуЋж дϐ ϥТϽ͵ ев ϼϸ нͧ   ͻϽ͵
ͻϼϸ ϼ̵ϸ йϠ аϸϝЇ͵ϽϠ дϝϠϾ 

When all those advices were accepted by me 

I started composing in the Persian Pearl (Dorr-i-Dari) 

 

Or again for example in the Sharafnama he states: 

 ϥЂмϜ ϼϝͭ ͻϼϸ бЗж йͭ ͼвϝЗж
 ϥЂмϜ ϼϜмϜϿЂ дϸϽͭ бЗж ͻϼϸ



 

Nizami whose trade is producing Persian poetry (Nazm-e-Dari) 

Versification of Persian(Dari Nazm Kardan) poetry is what suits him 

 

Nizami never says I have composed in Turkish or ñAzerbaijani literatureò(terms that did 

not exist back then and Azerbaijan at that time would be a province of Iran and itôs 

people would not be Turcophones at that time).  He clearly states Nazm-e-Dari (Persian 

poetry).  Parsi-i-Dari(term used by Ferdowsi) being the Khurasani Persian. 

 

Professor. Gilbert Lazard, a famous Iranologist and also the writer of Persian grammer 

states: "The language known as New Persian, which usually called at this period by the 

name of Dari or Parsi-Dari,can be classified linguistically as a continuation of Middle 

Persian, the official religious and literary language of Sassanian Iran, itself a continuation 

of Old Persian, the language of the Achaemenids. Unlike the other languages and 

dialects, ancient and modern, of the Iranian group such as Avestan, Parthian, Soghdian, 

Kurdish, Pashto, etc., Old Middle and New Persian represent one and the same language 

at three states of its history. It had its origin in Fars (the true Persian country from the 

historical point of view and is differentiated by dialectical features, still easily 

recognizable from the dialect prevailing in north-western and eastern Iran".(Lazard, 

Gilbert 1975, ñThe Rise of the New Persian Languageò in Frye, R. N., The Cambridge 

History of Iran, Vol. 4, pp. 595-632, Cambridge: Cambridge University Press) 

 

 

Unfortunately, few people (some politically minded and some ignorant) who cannot read 

Persian have started to call Nizami Ganjaviôs poetry as something else rather than Persian 

literature. 

 

Professor Yuri Slezkine has given a more general description of that era of USSR nation 

building as well a reference to Nizami Ganjavi: 

After the mid-1930s students, writers, and shock-workers could be formally ranked - and 

so could nationalities. Second, if the legitimacy of an ethnic community depended on the 

governmentôs grant of territory, then the withdrawal of that grant would automatically 

ñdenationalizeòthat community (though not necessarily its individual passport-carrying 

members!). This was crucial because by the second half of the decade the government 

had obviously decided that presiding over 192 languages and potentially 192 

bureaucracies was not a very good idea after all. The production of textbooks, teachers 

and indeed students could not keep up with formal ñnationalization,òthe fully 

bureaucratized command economy and the newly centralized education system required 

manageable and streamlined communication channels, and the self-consciously Russian 

ñpromoteesòwho filled the top jobs in Moscow after the Great Terror were probably 

sympathetic to complaints of anti-Russian discrimination (they themselves were 

beneficiaries of dass-based quotas). By the end of the decade most ethnically defined 

Soviets, villages, districts and other small units had been disbanded, some autonomous 

republics forgotten and most ñnational minorityôôschools and institutions closed down. 



However - and this is the most important ñhoweveròof this essay -the ethnic groups that 

already had their own republics and their own extensive bureaucracies were actually told 

to redouble their efforts at building distinct national cultures. Just as the 

ñreconstruction of Moscowòwas changing from grandiose visions of refashioning the 

whole cityscape to a focused attempt to create several perfect artifacts, so the nationality 

policy had abandoned the pursuit of countless rootless nationalities in order to 

concentrate on a few full-fledged, fully equipped ñnations.òWhile the curtailment of 

ethnic quotas and the new emphasis on Soviet meritocracy (ñquality of cadresò) slowed 

down and sometimes reversed the indigenization process in party and managerial 

bureaucracies, the celebration of national cultures and the production of native 

intelligentsias intensified dramatically. Uzbek communities outside Uzbekistan were left 

to their own devices but Uzbekistan as a quasi-nation-state remained in place, got rid of 

most alien enclaves on its territory and concentrated on its history and literature. The 

Soviet apartment as a whole was to have fewer rooms but the ones that remained were to 

be lavishly decorated with hometown memorabilia, grandfather clocks and lovingly 

preserved family portraits. 

Indeed, the 1934 Congress of Soviet Writers, which in many ways inaugurated high 

Stalinism as a cultural paradigm, was a curiously solemn parade of old-fashioned 

romantic nationalisms. Pushkin, Tolstoy and other officially restored Russian icons 

were not the only national giants of international stature - all Soviet peoples possessed, or 

would shortly acquire, their own classics, their own founding fathers and their own 

folkloric riches. The Ukrainian delegate said that Taras Shevchenko was a ñgeniusòand a 

ñcolossusòñwhose role in the creation of the Ukrainian literary language was no less 

important than Pushkinôs role in the creation of the Russian literary language, and 

perhaps even greater.òThe Armenian delegate pointed out that his nationôs culture was 

ñone of the most ancient cultures of the orient,òthat the Armenian national alphabet 

predated Christianity and that the Armenian national epic was ñone of the best examples 

of world epic literatureòbecause of ñthe lifelike realism of its imagery, its elegance, the 

profundity and simplicity of its popular wisdom and the democratic nature of its 

plot.òThe Azerbaijani delegate insisted that the Persian poet Nizami was actually a 

classic of Azerbaijani literature because he was a ñTurk from Giandzhaò and that Mirza 

Fath Ali Akhundov was not a gentry writer, as some proletarian critics had charged, but a 

ñgreat philosopher-playwrightò whose ñcharacters [were] as colorful, diverse and realistic 

as the characters of Griboedov, Gogolôand Ostrovskii.ò The Turkmen delegate told the 

Congress about the eighteenth-century ñcoryphaeus of Turkmen poetry,òMakhtum-Kuli; 

the Tajik delegate explained that Tajik literature had descended from Rudaki, Firdousi, 

Omar Khayyam and ñother brilliant craftsmen of the wordò; while the Georgian delegate 

delivered an extraordinarily lengthy address in which he claimed that Shotôha 

Rustôhaveliôs The Man in the Pantherôs Skin was ñcenturies ahead of west European 

intellectual movements,òinfinitely superior to Dante and generally ñthe greatest literary 

monument of the whole ... so-called medieval Christian world.ò 

According to the new party line, all officially recognized Soviet nationalities were 

supposed to have their own nationally defined ñGreat Traditionsòthat needed to be 

protected, perfected and, if need be, invented by specially trained professionals in 



specially designated institutions. A cultureôs ñgreatnessòdepended on its administrative 

status (from the Union republics at the top to the non-territorial nationalities who had but 

a tenuous hold on ñcultureò), but within a given category all national traditions except for 

the Russian were supposed to be of equal value. Rhetorically this was not always the case 

(Ukraine was sometimes mentioned as second-in-command while central Asia was often 

described as backward), but institutionally all national territories were supposed to be 

perfectly symmetrical - from the party apparatus to the school system. This was an old 

Soviet policy but the contribution of the 1930s consisted in the vigorous leveling of 

remaining uneven surfaces and the equally vigorous manufacturing of special - and also 

identical - culture-producing institutions. By the end of the decade all Union republics 

had their own writersôunions, theaters, opera companies and national academies that 

specialized primarily in national history, literature and language. Republican plans 

approved by Moscow called for the production of ever larger numbers of textbooks, 

plays, novels, ballets and short stories, all of them national in form (which, in the case of 

dictionaries, folklore editions and the ñclassicsò, series came dangerously close to being 

in content as well). 

é. 

Even in 1936-1939, when hundreds of alleged nationalists were being sentenced to death 

ñthe whole Soviet countryòwas noisily celebrating the 1000
th
 anniversary of Firdousi, 

claimed by the Tajiks as one of the founders of their (and not Persian) literatureé 

(Slezkine, Yuri. ñThe Soviet Union as a Communal Apartment.òin Stalinism: New 

Directions. Ed. Sheila Fitzpatrick, Routledge, New York, 2000. pages 330-335) 

 

Professor Bert G. Fragner has also examined the arbitrary decisions of central powers in 

the USSR to determine and make history for the purpose of nation building: 

 

Peculiarities of Soviet Nationalism 
If these were the basic requirements, we should now look for the consequences. According to the 

Soviet concept, nations had to have their own specific territories. Territorialism was obligatory* 

according to Stalinôs basic theses on the National Question. The Soviet principle of territoriality 

clearly and outspokenly contradicts the theories of Renner and Bauer, who rejected territorial 

requirements for national minorities etc. Within the Soviet system, any decisions on the limitation 

of territory were the exclusive prerogative of the central power in Moscow. Economic 

considerations and planning were also largely concentrated in central hands. The Soviet power 

created territories for created nations like planned habitats or biotopes, according to their Utopian 

vision of human and social engineering. 

 
This means that in Soviet nationalism there was no place for direct political leadership towards 

national independence, and no place for a nationôs independent economic growth. But there was 

an important task for potential national leaders: to support distinct collective identification with 

the specific nation, that is, its territory, its (regulated, or at least standardized) language, and its 
internal administration. This set of tasks was to be crowned b> the development of a specific and 

distinct culture within the Soviet frame, not to be confused with others. Therefore, Soviet 

nationalism was less harmonizing than was widely believed; it accepted inner-Soviet nationalist 



contradictions and dissent on territories, divergent interpretations of the cultural heritage (such as: 

Was al-Farabi a Kazakh? Was Ibn Sina (Avicenna) a Tajik or an 

Uzbek? To whom does al-Biruni belong?). It was up to the central 

power to solve these kinds of contradiction by arbitrary decisions. This 

makes clear that Soviet nationalism was embedded into the political 

structure of what used to be called óDemocratic Centralismô. The 

territorial principle was extended to all aspects of national histories, not 

only in space but also in time: óUrartu was the oldest manifestation of a 

state not only on Armenian soil but throughout the whole Union (and, 

therefore, implicitly the earliest forerunner of the Soviet state)ô, 

óNezami from Ganja is an Azerbaijani Poetô, and so on. The Georgian linguist 

Nikolai Marrôs bizarre, not to say extremist, theoretical rejection of any migrations in world 

history was, after some years of disastrous consequences, officially rejected itself, during Stalinôs 

lifetime. In practice, this concept never vanished from the national discourses in the Soviet 

Union, albeit on a scholarly or on a popular and even folkloristic level.ò 

(Fragner. B.G., óSoviet Nationalismô: An Ideological Legacy to the Independent 

Republics of Central Asiaôin: Willem van Schendel/Erik J. Zürcher (eds.), Identity 
Politics in Central Asia and the Muslim World. Nationalism, Ethnicity and Labour in the 
Twentieth Century, London 2001) 
 

We note that Uzbekistan still claims that Biruni is an Uzbek despite the fact that Biruni 

has a direct statement saying the people of Chorasmia are a branch of Persian and it is 

known that his language was the Chorasmian Iranian language (which he has left 

important remnants of). 
 

J.G. Tiwari has also summarized and examined the USSR nation building policies with 

regards to Azerbaijan SSR. 

 

(Excerpted from Muslims Under the Czars and the Soviets by J.G. Tiwari, 1984, AIRP). 

Taken from: http://admin.muslimsonline.com/babri/azerbaijan1.htm (access date June 

2006) 

 

ñRight on heels of October Revolution, the Bolsheviks in the Russian dominated town of 
Baku seized political power although they were in a minority [100] in the local Soviet. 

But the nationalists led by their Mussavat Party overthrew that government and set up 
their own independent government in its place in November, 1918 [101]. The Eleventh 
Russian Soviet Army was sent to Baku to curb the nationalists and seize power from 
them. On April 27, 1920 the nationalist government was overthrown and Soviet authority 

was established [102] and the army captured millions of puds of oil, according to April 
28, 1920 telegram sent to Moscow by Revolutionary War Council of the Eleventh 
Russian Soviet Army concerning the liberation of Baku [103]. 
 

Immediately after this economic exploitation of Azerbajian began. Oil drilling rapidly 
increased. Influx of Russian settlers to Baku was accelerated. By 1934, only one out of 
five oil workers was the Azerbaijani Turk. In 1949 Russian was the language employed 
in most of the schools [104]. The economy of Azerbaijan being mostly agricultural, 

http://admin.muslimsonline.com/babri/azerbaijan1.htm


emphasis was given on increasing the area under cotton cultivation. Between 1913 and 
1938 the area under cotton increased by 90 per cent while that under wheat shrunk by 12 

per cent and that under rice cultivation by 48 percent. There was popular opposition to 
cotton growing. Even the Communist Party organization in villages and rural districts 
sabotaged the instructions which Baku authorities issued for the implementation of the 
cotton plan [105]. Coercion was employed to extend cotton area, to set up collective 

farms and to implement alphabet revolution. 

Within the Communist Party, opposition arose against Russification and economic 

exploitation of Azerbaijan. Between 1921 and 1925, this opposition was led by 

Sultangaliyevists who were working within the party under the leadership of Narimanov. 

The deviationists were liquidated. This was followed by another similar revolt in the 

party led by Khanbudagovism demanding the end of Russian colonization and the 

replacement of Turkic workers by Non-Turkic workers. Beria, the NKVD Chief was 

specially sent there in the thirties who took a ñmerciless part in unmasking and 

extermination of the Trotskyite-Bukharinist and bourgeois-nationalist deviationists in the 

country [106]. 

Azerbaijan history was re-written to establish the existence of strong friendly relations 

between Russia and Azerbaijan in the past and to deny close cultural ties with Persia of 

which for hundreds of years Azerbaijan was an integral part. Vigorous attempts were 

made to snap Azerbaijanôs cultural ties with Iran. 

A striking example of Soviet attempts to snap the cultural ties between Azerbaijan and 

Persia was their treatment of Nizami, one of the most outstanding Persian poets. Since 

Nizami was born in a place that now falls within Soviet Azerbaijan, their propagandists 

claimed that Nizami belonged to Soviet Azerbaijan. The Soviet regime went to the extent 

of proclaiming that Nizamiôs works were in accordance with Soviet ideology. Their 

leading journal Bolshevik stressed that Nizamiôs ógreat meritôconsisted in having 

undermined Islam [107]. Stalin referred to Nizami óas the great poet of our brotherly 

Azerbaijan peopleôwho must not be surrendered to Iranian literature, despite having 

written most of his poems in Persian. Stalin even quoted passages from Nizami showing 

that he was forced to write in Persian language because he was not allowed to talk to his 

people in their native language [108]. He emphasized the view that Nizami was a victim 

of Persian oppression of Azerbaijanis and he opposed Persian oppression of minorities. 

New generation of Azerbaijan poets has cropped whose main theme is that Azerbaijanis 

in Persia live under oppression while the people of Soviet Azerbaijan live a prosperous 

life. One Azerbaijani poet in one of his works puts the following words in the mouth of 

Stalin: 

From here the light will burst in living torrents, On Araby, Afghanistan and Iran; and 

dawn will bathe the Orient tomorrow, From this thy land, the happiest of lands [109]. 

The objective of Soviet literature and propaganda in Azerbaijan is to alienate the 

Azerbaijanis from Tehran, from Iranôs religion and culture and to encourage people to 

look to Baku and not Tehran for cultural and political inspiration. 



Since the very inception of Bolshevik regime Baku and Azerbaijan have been used as 

instruments for Soviet expansionist aims. Baku is the venue of the Soviet University of 

the Peoples of the East where cadres are trained for work beyond the southern borders of 

Soviet Union. In 1921 and 1941, twice Soviet army in Azerbaijan aggressed on Iran and 

made abortive attempts to set up puppet Soviet regimes there. As early as 1930, the organ 

of the Soviet Nationalities, Revolyutsiyai Natsionalnost i, complained that Azerbaijan 

Turks consider themselves as integral part of Pahelviôs monarchy and forecasted that in 

due course of time Baku would play an important role in bringing about a new 

consciousness among Turks of Persian Azerbaijan, [110] in other words implying that 

Baku would be used as a propaganda centre for instigating Communist revolts in Iran. 

These endeavours have been reinforced by the recurrent theme of Soviet propagandists 

and litterateurs that their brothers in Persian Azerbaijan should be redeemed. In this way 

an irredentist ideology has been kept alive in Soviet Azerbaijan. Soviet Azerbaijan is the 

sanctuary of Iranian Communists and a centre for funding the Iranian Communist Party. 

On its Iranian border is positioned a radio station, called the National Voice of Iran which 

beams communist propaganda to Iran. As many as 28 Soviet divisions are stationed for 

action in Iran [111] and this border is connected by road net-works with the metropolitan 

cities of Soviet Union. In other words Soviet Azerbaijan is being keyed to play a vital 

role in the realization of Soviet plan to reach Gulf waters. Communist Party of 

Azerbaijan remained an important source of help for Afghan communists before they 

took over. 

Because of the iron curtain the outside world knows very little of the current popular 

reaction to Soviet regime in Azerbaijan, but the following two reports in ABN 

Correspondence can serve as an indication: 

ñThe Daily Telegraph dated May 22 1973 reported that the nationalist upsurge has taken 

place in Ukraine. Recently two writers have been sentenced to 7 and 5 years forced 

labour, respectively, for participating in activities of a ónational cultural movementô. 

There has been considerable national and religious uprising in Latvia and Lithunia. 

Similar activities are evident in Tadzhikstan, Azerbaijan and Turkestan. [112] 

ñThe underground radio stationsôare known to exist in Georgia, Azerbaijan, Lithunia, 

Uzbekistan and Ukraine.ò[113] 

References:  
1. Kolarz Walter, Russia and Her Colonies, p. 32. 

2. Great Soviet Encyclopedia, 1976, Vol. 9, p. 493 and Vol. 7, p. 71. 

An example of nation building process is also given by Ismet Cherif Vanly in his article 

describes the official state policy (which was really part of the USSR policy of 

assimilating smaller groups into larger groups): 

 

ñNot only did Turkey and Azerbaijan pursue an identical policy, both employed identical 

techniques, e.g. forced assimilation, manipulation of population figures, settlement of non-

Kurds in areas predominantly Kurdish, suppression of publications and abolition of 



Kurdish as a medium of instruction in schools. A familiar Soviet technique was also 

used: Kurdish historical figures such as Sharaf Khan of Bitlis and Ahmad Khani 

and the Shaddadid dynasty as a whole were described as Azeris. Kurds who 

retained ñKurdishòas their nationality on their internal passports as opposed to 

ñAzeriòwere unable to find employment.ò 

(Ismet Ch®riff Vanly, ñThe Kurds in the Soviet Unionò, in: Philip G. Kreyenbroek & S. 

Sperl (eds.), The Kurds: A Contemporary Overview (London: Routledge, 1992)) 

 

It should be pointed out that during the decay and finally the demise of the USSR, some 

notable Russian scholars have spoken about the political attempt of detaching Nizami 

Ganjavi from Persian literature and the wider Iranian culture and civilization.  

The late Professor Igor M. Diakonoff gives a background on his writing of the book 

History of Media and he clearly states as he always had maintained that the Medes were 

Iranians. He also gives his impression on the 800
th
 anniversary celebration of Nizami 

Ganjavi. He gives an overview of the USSR nation building. 
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Last Chapter (After the war)  
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Our faculty at the University, as I already mentioned, was closed ñfor Zionismò. There 

was only one position left open (ñHistory of the Ancient Eastò) which and I have 

conceded to Lipin, not knowing for sure then, that he was an (secret service) informer, 

and was responsible for death of lovely and kind Nika Erschovich. But Hermitage salary 

alone was not enough for living, even combined with what Nina earned, and I, following 

to an advice from a pupil of my brother Misha, Lesha Brstanicky, [signed a contract and] 

agreed to write ñHistory of the Mediaòfor Azerbaijan. All they searched for more 

aristocratic and more ancient ancestors, and Azerbaijanis hoped, that Medes were their 

ancient ancestors. 

The staff of Institute of History of Azerbaijan resembled me a good panopticon. All 

members had appropriate social origin and were party members (or so it was 

considered); few could hardly talk Persian, but basically all were occupied by mutual 

eating (office politics). Characteristic feature: once, when we had a party (a banquet) in 

my honor at the Institute directorôapartment (who, if I am not wrong, was commissioned 

from a railway related-job), I was amazed by fact that in this society consisted solely of 

Communist party members, there were no women. Even the mistress of the house 

appeared only once about four oôclock in the morning and has drunk a toast for our 

health with a liqueur glass, standing at the doors. 

  

The majority of employees of the Institute had very distant relation to science. Among 

other guests were my friend Lenja Bretanitsky (which, however, worked at other 



institute), certain complacent and wise old man, who according to rumors, was a red 

agent during Musavatists time, one bearer of hero of Soviet Union medal, Arabist, who 

later become famous after publication of one scientific historical medieval, either Arabic, 

or Persian manuscript, from which all quotes about Armenians were removed 

completely; besides that there were couple of mediocre archeologists; the rest were 

[Communist] party activists, who were commissioned to scientific front.  

Shortly before that celebrations of a series of anniversaries of great poets of the USSR 

people started. Before the war a celebration of Armenian epos hero of David of Sassoon 

anniversary took place (eposôdate was unknown, though). I caught only the end of the 

celebrations in 1939 while participating in the expedition, excavating Karmir Blur [in 

Armenia]. And it was planned an anniversary of the great poet Nizami celebration in 

Azerbaijan. There were slight problems with Nizami - first of all he was not Azeri 

but Persian (Iranian) poet, and though he lived in presently Azerbaijani 

city of Ganja, which, like many cities in the region, had Iranian 

population in Middle Ages. Second, according to the ritual, it was required to place 

a portrait of the poet on a prominent place, and whole building in one of the central 

areas of Baku was allocated for a museum of the paintings illustrating Nizami poems.  

Problem was that the Koran strictly forbids any images of alive essences, and nor a 

Nizami portrait, neither paintings illustrating his poems existed from Nizamiôs time.  

So Nizami portrait and paintings illustrating his poems were ordered three months before 

celebrations start. The portrait has been delivered to the house of Azerbaijan Communist 

Party first secretary Bagirov, local Stalin. He called a Middle Ages specialist from the 

Institute of History, drew down a cover from the portrait and asked:  

- Is it close to original?  

- Who is the original? - the expert has shy mumbled. Bagirov has reddened from anger.  

- Nizami!  

- You see, - the expert told, - they have not created portraits in Middle Ages in the East... 

All the same, the portrait occupied a central place in gallery. It was very difficult to 

imagine more ugly collection of ugly, botched work, than that which was collected on a 

museum floor for the anniversary.  

I could not prove to Azeris, that Medes were their ancestors, because, after all, it was not 

so. But I wrote ñHistory of the Mediaò, big, detailed work. Meanwhile, according to the 

USSR law a person could not have more than one job, so I was forced to leave (without a 

regret) Azerbaijan Academy of Sciences, and, alas, the Hermitage, with its scanty 

earnings. For some period I worked at Leningradôs Office of History museumé  

(It should be noted that Diakonoff here considers Azeris as equivalent to a Turkic group, 

where-as in this authorôs opinion, Azeriôs have a considerable Iranic heritage and thus the 

Medes and their civilization are part of the broader Iranic heritage of Azeris as well. This 



is what Prof. Planhol has called a multi-secular symbiosis. It is noteworthy that the whole 

concept of USSR nation building is succinctly described by one of its greatest historians 

(Diakonov).  

http://www.srcc.msu.su/uni-persona/site/authors/djakonov/posl_gl.htm 

Original Russian of Professor Diakonov (this author does not speak Russian and thanks 

the anonymous friend who helped him by translating it and the translation was checked 

via computerized translator): 

ɺ ʋʥʠʚʝʨʩʠʪʝʪʝ ʥʘʰʫ ʢʘʬʝʜʨʫ, ʢʘʢ ʷ ʫʞʝ ʛʦʚʦʨʠʣ, ʟʘʢʨʳʣʠ çʟʘ ʩʠʦʥʠʟʤè. ʇʦ 

ʩʧʝʮʠʘʣʴʥʦʩʪʠ çʠʩʪʦʨʠʷ ɼʨʝʚʥʝʛʦ ɺʦʩʪʦʢʘòʦʩʪʘʚʠʣʠ ʦʜʥʫ ʩʪʘʚʢʫ ï ʠ ʷ ʫʩʪʫʧʠʣ 

ʝʝ ʃʠʧʠʥʫ, ʥʝ ʟʥʘʷ ʝʱʝ ʪʦʛʜʘ ʜʦʩʪʦʚʝʨʥʦ, ʯʪʦ ʦʥ ʩʪʫʢʘʯ, ʠ ʥʘ ʝʛʦ ʩʦʚʝʩʪʠ ʞʠʟʥʴ 

ʤʠʣʦʛʦ ʠ ʜʦʙʨʦʛʦ ʅʠʢʠ ɽʨʩʭʦʚʠʯʘ. ʅʦ ʥʘ ʦʜʥʫ ʵʨʤʠʪʘʞʥʫʶ ʟʘʨʧʣʘʪʫ ʙʳʣʦ ʥʝ 

ʧʨʦʞʠʪʴ ʩ ʩʝʤʴʝʡ, ʜʘʞʝ ʩ ʪʝʤ, ʯʪʦ ʟʘʨʘʙʘʪʳʚʘʣʘ ʅʠʥʘ, ʠ ʷ, ʧʦ ʩʦʚʝʪʫ ʫʯʝʥʠʢʘ 

ʤʦʝʛʦ ʙʨʘʪʘ ʄʠʰʠ, ʃʝʥʠ ɹʨʩʪʘʥʠʮʢʦʛʦ, ʧʦʜʨʷʜʠʣʩʷ ʥʘʧʠʩʘʪʴ ʜʣʷ ɸʟʝʨʙʘʡʜʞʘʥʘ 

çʀʩʪʦʨʠʶ ʄʠʜʠʠè. ɺʩʝ ʪʦʛʜʘ ʠʩʢʘʣʠ ʧʨʝʜʢʦʚ ʧʦʟʥʘʪʥʝʝ ʠ ʧʦʜʨʝʚʥʝʝ, ʠ 

ʘʟʝʨʙʘʡʜʞʘʥʮʳ ʥʘʜʝʷʣʠʩʴ, ʯʪʦ ʤʠʜʷʥʝ ï ʠʭ ʜʨʝʚʥʠʝ ʧʨʝʜʢʠ. ʂʦʣʣʝʢʪʠʚ 

ʀʥʩʪʠʪʫʪʘ ʠʩʪʦʨʠʠ ɸʟʝʨʙʘʡʜʞʘʥʘ ʧʨʝʜʩʪʘʚʣʷʣ ʩʦʙʦʡ ʭʦʨʦʰʠʡ ʧʘʥʦʧʪʠʢʫʤ. ʉ 

ʩʦʮʠʘʣʴʥʳʤ ʧʨʦʠʩʭʦʞʜʝʥʠʝʤ ʠ ʧʘʨʪʠʡʥʦʩʪʴʶ ʫ ʚʩʝʭ ʙʳʣʦ ʚʩʝ ʚ ʧʦʨʷʜʢʝ (ʠʣʠ ʪʘʢ 

ʩʯʠʪʘʣʦʩʴ); ʢʦʝ-ʢʪʦ ʤʦʛ ʦʙʲʷʩʥʠʪʴʩʷ ʧʦ-ʧʝʨʩʠʜʩʢʠ, ʥʦ ʚ ʦʩʥʦʚʥʦʤ ʦʥʠ ʙʳʣʠ 

ʟʘʥʷʪʳ ʚʟʘʠʤʥʳʤ ʧʦʝʜʘʥʠʝʤ. ʍʘʨʘʢʪʝʨʥʘʷ ʯʝʨʪʘ: ʦʜʥʘʞʜʳ, ʢʦʛʜʘ ʚ ʤʦʶ ʯʝʩʪʴ 

ʙʳʣ ʫʩʪʨʦʝʥ ʙʘʥʢʝʪ ʥʘ ʢʚʘʨʪʠʨʝ ʜʠʨʝʢʪʦʨʘ ʠʥʩʪʠʪʫʪʘ (ʢʘʞʝʪʩʷ, 

ʧʝʨʝʙʨʦʰʝʥʥʦʛʦ ʩ ʧʘʨʪʠʡʥʦʡ ʨʘʙʦʪʳ ʥʘ ʞʝʣʝʟʥʦʡ ʜʦʨʦʛʝ), ʷ ʙʳʣ ʧʦʨʘʞʝʥ ʪʝʤ, 

ʯʪʦ ʚ ʵʪʦʤ ʦʙʱʝʩʪʚʝ, ʩʦʩʪʦʷʚʰʝʤ ʠʟ ʦʜʥʠʭ ʯʣʝʥʦʚ ʧʘʨʪʠʠ ʢʦʤʤʫʥʠʩʪʦʚ, ʥʝ ʙʳʣʦ 

ʥʠ ʦʜʥʦʡ ʞʝʥʱʠʥʳ. ɼʘʞʝ ʭʦʟʷʡʢʘ ʜʦʤʘ ʚʳʰʣʘ ʢ ʥʘʤ ʪʦʣʴʢʦ ʦʢʦʣʦ ʯʝʪʚʝʨʪʦʛʦ 

ʯʘʩʘ ʫʪʨʘ ʠ ʚʳʧʠʣʘ ʟʘ ʥʘʰʝ ʟʜʦʨʦʚʴʝ ʨʶʤʦʯʢʫ, ʩʪʦʷ ʚ ʜʚʝʨʷʭ ʢʦʤʥʘʪʳ. ʂ ʥʘʫʢʝ 

ʙʦʣʴʰʠʥʩʪʚʦ ʩʦʪʨʫʜʥʠʢʦʚ ʠʥʩʪʠʪʫʪʘ ʠʤʝʣʦ ʜʦʚʦʣʴʥʦ ʢʦʩʚʝʥʥʦʝ ʦʪʥʦʰʝʥʠʝ. 

ʉʨʝʜʠ ʧʨʦʯʠʭ ʛʦʩʪʝʡ ʚʳʜʝʣʷʣʠʩʴ ʤʦʡ ʜʨʫʛ ʃʝʥʷ ɹʨʝʪʘʥʠʮʢʠʡ (ʢʦʪʦʨʳʡ, ʚʧʨʦʯʝʤ, 

ʨʘʙʦʪʘʣ ʚ ʜʨʫʛʦʤ ʠʥʩʪʠʪʫʪʝ), ʦʜʠʥ ʥʝʢʠʡ ʙʣʘʛʦʜʫʰʥʳʡ ʠ ʤʫʜʨʳʡ ʩʪʘʨʝʮ, 

ʢʦʪʦʨʳʡ, ʧʦ ʩʣʫʭʘʤ, ʙʳʣ ʢʨʘʩʥʳʤ ʰʧʠʦʥʦʤ, ʢʦʛʜʘ ʚʣʘʩʪʴ ʚ ɸʟʝʨʙʘʡʜʞʘʥʝ ʙʳʣʘ ʫ 

ʤʫʩʘʚʘʪʠʩʪʦʚ, ʦʜʠʥ ʛʝʨʦʡ ʉʦʚʝʪʩʢʦʛʦ ʉʦʶʟʘ, ʘʨʘʙʠʩʪ, ʧʨʦʩʣʘʚʠʚʰʠʡʩʷ 

ʚʧʦʩʣʝʜʩʪʚʠʠ ʩʪʨʦʛʦ ʥʘʫʯʥʳʤ ʠʟʜʘʥʠʝʤ ʦʜʥʦʛʦ ʠʩʪʦʨʠʯʝʩʢʦʛʦ ʩʨʝʜʥʝʚʝʢʦʚʦʛʦ, ʥʝ 

ʪʦ ʘʨʘʙʦ-, ʥʝ ʪʦ ʠʨʘʥʦ-ʷʟʳʯʥʦʛʦ ʠʩʪʦʨʠʯʝʩʢʦʛʦ ʠʩʪʦʯʥʠʢʘ, ʠʟ ʢʦʪʦʨʦʛʦ, ʦʜʥʘʢʦ, 

ʙʳʣʠ ʪʱʘʪʝʣʴʥʦ ʫʩʪʨʘʥʝʥʳ ʚʩʝ ʫʧʦʤʠʥʘʥʠʷ ʦʙ ʘʨʤʷʥʘʭ; ʢʨʦʤʝ ʪʦʛʦ, ʙʳʣʠ ʦʜʠʥ 

ʠʣʠ ʜʚʘ ʚʝʩʴʤʘ ʚʪʦʨʦʩʪʝʧʝʥʥʳʭ ʘʨʭʝʦʣʦʛʘ; ʦʩʪʘʣʴʥʳʝ ʚʝʩ ʙʳʣʠ ʧʘʨʪʨʘʙʦʪʥʠʢʠ, 

ʙʨʦʰʝʥʥʳʝ ʥʘ ʥʘʫʢʫ. ʀʟʳʩʢʘʥʥʳʝ ʚʦʩʪʦʯʥʳʝ ʪʦʩʪʳ ʧʨʦʜʦʣʞʘʣʠʩʴ ʜʦ ʫʪʨʘ. 

ʅʝʟʘʜʦʣʛʦ ʧʝʨʝʜ ʪʝʤ ʥʘʯʘʣʘʩʴ ʩʝʨʠʷ ʶʙʠʣʝʝʚ ʚʝʣʠʢʠʭ ʧʦʵʪʦʚ ʥʘʨʦʜʦʚ ʉʉʉʈ. ʇʝʨʝʜ 

ʚʦʡʥʦʡ ʦʪʛʨʝʤʝʣ ʶʙʠʣʝʡ ʘʨʤʷʥʩʢʦʛʦ ʵʧʦʩʘ ɼʘʚʠʜʘ ʉʘʩʫʥʩʢʦʛʦ (ʜʘʪʘ ʢʦʪʦʨʦʛʦ 

ʚʦʦʙʱʝ-ʪʦ ʥʝʠʟʚʝʩʪʥʘ) ï ʭʚʦʩʪʠʢ ʵʪʦʛʦ ʷ ʟʘʭʚʘʪʠʣ ʚ 1939 ʛ. ʚʦ ʚʨʝʤʷ ʵʢʩʧʝʜʠʮʠʠ 

ʥʘ ʨʘʩʢʦʧʢʠ ʂʘʨʤʠʨ-ʙʣʫʨʘ. ɸ ʩʝʡʯʘʩ ʚ ɸʟʝʨʙʘʡʜʞʘʥʝ ʛʦʪʦʚʠʣʩʷ ʶʙʠʣʝʡ ʚʝʣʠʢʦʛʦ 

ʧʦʵʪʘ ʅʠʟʘʤʠ. ʉ ʅʠʟʘʤʠ ʙʳʣʘ ʥʝʢʦʪʦʨʘʷ ʥʝʙʦʣʴʰʘʷ ʥʝʣʦʚʢʦʩʪʴ: ʚʦ-ʧʝʨʚʳʭ, ʦʥ 

ʙʳʣ ʥʝ ʘʟʝʨʙʘʡʜʞʘʥʩʢʠʡ, ʘ ʧʝʨʩʠʜʩʢʠʡ (ʠʨʘʥʩʢʠʡ) ʧʦʵʪ, ʭʦʪʷ ʞʠʣ ʦʥ ʚ ʥʳʥʝ 

ʘʟʝʨʙʘʡʜʞʘʥʩʢʦʤ ʛʦʨʦʜʝ ɻʷʥʜʞʝ, ʢʦʪʦʨʘʷ, ʢʘʢ ʠ ʙʦʣʴʰʠʥʩʪʚʦ ʟʜʝʰʥʠʭ ʛʦʨʦʜʦʚ, 

ʠʤʝʣʘ ʚ ʉʨʝʜʥʠʝ ʚʝʢʘ ʠʨʘʥʩʢʦʝ  
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ʥʘʩʝʣʝʥʠʝ. ʂʨʦʤʝ ʪʦʛʦ, ʧʦ ʨʠʪʫʘʣʫ ʧʦʣʘʛʘʣʦʩʴ ʚʳʩʪʘʚʠʪʴ ʥʘ ʚʠʜʥʦʤ ʤʝʩʪʝ 

ʧʦʨʪʨʝʪ ʧʦʵʪʘ, ʠ ʚ ʦʜʥʦʤ ʠʟ ʮʝʥʪʨʘʣʴʥʳʭ ʨʘʡʦʥʦʚ ɹʘʢʫ ʙʳʣʦ ʚʳʜʝʣʝʥʦ ʮʝʣʦʝ 

ʟʜʘʥʠʝ ʧʦʜ ʤʫʟʝʡ ʢʘʨʪʠʥ, ʠʣʣʶʩʪʨʠʨʫʶʱʠʭ ʧʦʵʤʳ ʅʠʟʘʤʠ. ʆʩʦʙʘʷ ʪʨʫʜʥʦʩʪʴ 

ʟʘʢʣʶʯʘʣʘʩʴ ʚ ʪʦʤ, ʯʪʦ ʂʦʨʘʥ ʩʪʨʦʞʘʡʰʝ ʟʘʧʨʝʱʘʝʪ ʚʩʷʢʠʝ ʠʟʦʙʨʘʞʝʥʠʷ ʞʠʚʳʭ 

ʩʫʱʝʩʪʚ, ʠ ʥʠ ʧʦʨʪʨʝʪʘ, ʥʠ ʠʣʣʶʩʪʨʘʮʠʦʥ ʢʘʨʪʠʥ ʚʦ ʚʨʝʤʝʥʘ ʅʠʟʘʤʠ ʚ ʧʨʠʨʦʜʝ ʥʝ 

ʩʫʱʝʩʪʚʦʚʘʣʦ. ʇʦʨʪʨʝʪ ʅʠʟʘʤʠ ʠ ʢʘʨʪʠʥʳ, ʠʣʣʶʩʪʨʠʨʫʶʱʠʝ ʝʛʦ ʧʦʵʤʳ 

(ʯʠʩʣʝʥʥʦʩʪʴʶ ʥʘ ʮʝʣʫʶ ʙʦʣʴʰʫʱʫʶ ʛʘʣʝʨʝʶ) ʜʦʣʞʥʳ ʙʳʣʠ ʠʟʛʦʪʦʚʠʪʴ ʢ ʶʙʠʣʝʶ 

ʟʘ ʪʨʠ ʤʝʩʷʮʘ. 

ʇʦʨʪʨʝʪ ʙʳʣ ʜʦʩʪʘʚʣʝʥ ʥʘ ʜʦʤ ʧʝʨʚʦʤʫ ʩʝʢʨʝʪʘʨʶ ʎʂ ʂʇ ɸʟʝʨʙʘʡʜʞʘʥʘ 

ɹʘʛʠʨʦʚʫ, ʣʦʢʘʣʴʥʦʤʫ ʉʪʘʣʠʥʫ. ʊʦʪ ʚʳʟʚʘʣ ʢ ʩʝʙʝ ʚʝʜʫʱʝʛʦ ʤʝʜʠʝʚʠʩʪʘ ʠʟ 

ʀʥʩʪʠʪʫʪʘ ʠʩʪʦʨʠʠ, ʦʪʜʝʨʥʫʣ ʧʦʣʦʪʥʦ ʩ ʧʦʨʪʨʝʪʘ ʠ ʩʧʨʦʩʠʣ: 

ï ʇʦʭʦʞ? 

ï ʅʘ ʢʦʛʦ?... ï ʨʦʙʢʦ ʧʨʦʤʷʤʣʠʣ ʵʢʩʧʝʨʪ. ɹʘʛʠʨʦʚ ʧʦʢʨʘʩʥʝʣ ʦʪ ʛʥʝʚʘ. 

ï ʅʘ ʅʠʟʘʤʠ! 

ï ɺʠʜʠʪʝ ʣʠ, ï ʩʢʘʟʘʣ ʵʢʩʧʝʨʪ, ï ʚ ʉʨʝʜʥʠʝ ʚʝʢʘ ʥʘ ɺʦʩʪʦʢʝ ʧʦʨʪʨʝʪʦʚ ʥʝ 

ʩʦʟʜʘʚʘʣʠ... 

ʂʦʨʦʯʝ ʛʦʚʦʨʷ, ʧʦʨʪʨʝʪ ʟʘʥʷʣ ʚʝʜʫʱʝʝ ʤʝʩʪʦ ʚ ʛʘʣʝʨʝʝ. ɹʦʣʴʰʝʛʦ ʩʦʙʨʘʥʠʷ 

ʙʝʟʦʙʨʘʟʥʦʡ ʤʘʟʥʠ, ʯʝʤ ʙʳʣʦ ʩʦʙʨʘʥʦ ʥʘ ʤʫʟʝʡʥʦʤ ʵʪʘʞʝ ʢ ʶʙʠʣʝʶ, ʝʜʚʘ ʣʠ 

ʤʦʞʥʦ ʩʝʙʝ ʚʦʦʙʨʘʟʠʪʴ. 

ɼʦʢʘʟʘʪʴ ʘʟʝʨʙʘʡʜʞʘʥʮʘʤ, ʯʪʦ ʤʠʜʷʥʝ ï ʠʭ ʧʨʝʜʢʠ, ʷ ʥʝ ʩʤʦʛ, ʧʦʪʦʤʫ ʯʪʦ ʵʪʦ 

ʚʩʝ-ʪʘʢʠ ʥʝ ʪʘʢ. ʅʦ çʀʩʪʦʨʠʶ ʄʠʜʠʠòʥʘʧʠʩʘʣ ï ʙʦʣʴʰʦʡ, ʪʦʣʩʪʳʡ, ʧʦʜʨʦʙʥʦ 

ʘʨʛʫʤʝʥʪʠʨʦʚʘʥʥʳʡ ʪʦʤ. ʄʝʞʜʫ ʪʝʤ, ʚ ʩʪʨʘʥʝ ʚʳʰʝʣ ʟʘʢʦʥ, ʟʘʧʨʝʱʘʶʱʠʡ 

ʩʦʚʤʝʩʪʠʪʝʣʴʩʪʚʦ, ʠ ʤʥʝ ʧʨʠʰʣʦʩʴ (ʙʝʟ ʩʦʞʘʣʝʥʠʷ) ʙʨʦʩʠʪʴ ʠ ɸʟʝʨʙʘʡʜʞʘʥʩʢʫʶ 

ɸʢʘʜʝʤʠʶ ʥʘʫʢ, ʠ, ʫʚʳ, ʕʨʤʠʪʘʞ ʩ ʝʛʦ ʤʠʟʝʨʥʳʤ ʟʘʨʘʙʦʪʢʦʤ. ʅʝʢʦʪʦʨʦʝ ʚʨʝʤʷ 

ʨʘʙʦʪʘʣ ʩ ʃʝʥʠʥʛʨʘʜʩʢʦʤ ʦʪʜʝʣʝʥʠʠ ʀʥʩʪʠʪʫʪʘ ʠʩʪʦʨʠʠ, ʩʦʟʜʘʥʥʦʤ ʥʘ ʨʫʠʥʘʭ 

ʨʘʟʛʨʦʤʣʝʥʥʦʛʦ ʫʥʠʢʘʣʴʥʦʛʦ ʤʫʟʝʷ ʠʩʪʦʨʠʠ ʧʠʩʴʤʝʥʥʦʩʪʠ ʅ.ʇ.ʃʠʭʘʯʩʚʘ, ʘ ʦʜʥʦ 

ʚʨʝʤʷ ʯʠʩʣʠʣʩʷ ʧʦʯʝʤʫ-ʪʦ ʧʦ ʤʦʩʢʦʚʩʢʦʤʫ ʦʪʜʝʣʝʥʠʶ ʵʪʦʛʦ ʞʝ ʀʥʩʪʠʪʫʪʘ 

ʠʩʪʦʨʠʠ.ò 
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Shnirelman writes in his important book in 2003: 



 

ʂ ʵʪʦʤʫ ʚʨʝʤʝʥʠ ʦʪʤʝʯʝʥʥʳʝ ʠʨʘʥʩʢʠʡ ʠ ʘʨʤʷʥʩʢʠʡ ʬʘʢʪʦʨʳ ʩʧʦʩʦʙʩʪʚʦʚʘʣʠ 

ʙʳʩʪʨʦʡ ʘʟʝʨʙʘʡʜʞʘʥʠʟʘʮʠʠ ʠʩʪʦʨʠʯʝʩʢʠʭ ʛʝʨʦʝʚ ʠ ʠʩʪʦʨʠʯʝʩʢʠʭ ʧʦʣʠʪʠʯʝʩʢʠʭ 

ʦʙʨʘʟʦʚʘʥʠʡ ʥʘ ʪʝʨʨʠʪʦʨʠʠ ɸʟʝʨʙʘʡʜʞʘʥʘ. ɺ ʯʘʩʪʥʦʩʪʠ, ʚ 1938 ʛ. ʅʠʟʘʤʠ ʚ ʩʚʷʟʠ ʩ 

ʝʛʦ 800-ʣʝʪʥʠʤ ʶʙʠʣʝʝʤ ʙʳʣ ʦʙʲʷʚʣʝʥ ʛʝʥʠʘʣʴʥʳʤ ʘʟʝʨʙʘʡʜʞʘʥʩʢʠʤ ʧʦʵʪʦʤ 

(ʀʩʪʦʨʠʷ, 1939. ʉ. 88-91). ʅʘ ʩʘʤʦʤ ʜʝʣʝ ʦʥ ʙʳʣ ʧʝʨʩʠʜʩʢʠʤ ʧʦʵʪʦʤ, ʯʪʦ ʠ 

ʥʝʫʜʠʚʠʪʝʣʴʥʦ, ʪʘʢ ʢʘʢ ʛʦʨʦʜʩʢʦʝ ʥʘʩʝʣʝʥʠʝ ʚ ʪʝ ʛʦʜʳ ʙʳʣʦ ʧʨʝʜʩʪʘʚʣʝʥʦ ʧʝʨʩʘʤʠ 

(ɼʴʷʢʦʥʦʚ, 1995. ʉ. 731). ɺ ʩʚʦʝ ʚʨʝʤʷ ʵʪʦ ʧʨʠʟʥʘʚʘʣʦʩʴ ʚʩʝʤʠ 

ʵʥʮʠʢʣʦʧʝʜʠʯʝʩʢʠʤʠ ʩʣʦʚʘʨʷʤʠ, ʚʳʭʦʜʠʚʰʠʤʠ ʚ ʈʦʩʩʠʠ, ʠ ʣʠʰʴ ɹʦʣʴʰʘʷ 

ʉʦʚʝʪʩʢʘʷ ʕʥʮʠʢʣʦʧʝʜʠʷ ʚʧʝʨʚʳʝ ʚ 1939 ʛ. ʦʙʲʷʚʠʣʘ ʅʠʟʘʤʠ "ʚʝʣʠʢʠʤ 

ʘʟʝʨʙʘʡʜʞʘʥʩʢʠʤ ʧʦʵʪʦʤ" (ʉʨ. ɹʨʦʢʛʘʫʟ ʠ ɽʬʨʦʥ, 1897. ʉ. 58; ɻʨʘʥʘʪ, 1917. ʉ. 195; 

ɹʉʕ, 1939. ʉ. 94). 

 

Translation from Russian:  

 

By that time, already mentioned Iranian and Armenian factors contributed to the rapid 

azerbaijanization of historical heroes and historical political entities on the territory of 

Azerbaijan. In particular, in 1938, Nizami in connection with his 800-year anniversary 

was declared a genius(marvelous) Azerbaijani poet (History, 1939. Pp 88-91). In fact, he 

was a Persian poet, which is not surprising, because the urban population in those years 

was Persian (Dyakonov, 1995. page. 731). At one time it was recognized by all 

Encyclopedic Dictionaries of published in Russia, and only the Big Soviet Encyclopedia 

for the first time in 1939, announced Nizami as a "Great Azerbaijani poet (Sr. Brockhaus 

and Efron, 1897. page. 58; Garnet, 1917. page. 195 ; BSE, 1939. p. 94). 

Source: 

 (Russian) Shnirelman, Viktor A. Memory Wars: Myths, Identity and Politics in 

Transcaucasia. Moscow: Academkniga, 2003 ISBN 5-9462-8118-6. 

 

Note the above book is critical of ethnic driven historiography in the Transcaucasia 

(Azerbaijan, Armenia, Georgia) in general. 

 

The Russian philologist Ivan Mikhailovich Steblin-Kamensky, Professor and the Dean of 

the Oriental Department of Saint Petersburg University comments  

(ñOriental Department is ready to cooperate with the Westò, Saint Petersburg University 

newspaper,  ˉ 24ð25 (3648ð49), 1 November 2003ò).  

http://www.spbumag.nw.ru/2003/24/1.shtml):  
ʄʳ ʛʦʪʦʚʠʣʠ ʪʘʢʠʭ ʩʧʝʮʠʘʣʠʩʪʦʚ, ʥʦ, ʢʘʢ ʧʦʢʘʟʳʚʘʝʪ ʥʘʰʝ ʩ ʥʠʤʠ ʦʙʱʝʥʠʝ, ʪʘʤ ʦʯʝʥʴ 

ʤʥʦʛʦ ʥʘʮʠʦʥʘʣʠʩʪʠʯʝʩʢʠʭ ʪʝʥʜʝʥʮʠʡ, ʥʘʫʯʥʳʭ ʬʘʣʴʩʠʬʠʢʘʮʠʡ. ɺʠʜʠʤʦ, ʵʪʦ ʩʚʷʟʘʥʦ ʩ 

ʧʝʨʚʳʤʠ ʛʦʜʘʤʠ ʩʘʤʦʩʪʦʷʪʝʣʴʥʦʩʪʠ. ɺ ʠʭ ʪʨʫʜʘʭ ʧʨʠʩʫʪʩʪʚʫʝʪ ʥʘʮʠʦʥʘʣʠʩʪʠʯʝʩʢʦʝ 

ʥʘʯʘʣʦ, ʥʝʪ ʦʙʲʝʢʪʠʚʥʦʛʦ ʚʟʛʣʷʜʘ, ʥʘʫʯʥʦʛʦ ʧʦʥʠʤʘʥʠʷ ʧʨʦʙʣʝʤ, ʭʦʜʘ ʠʩʪʦʨʠʯʝʩʢʦʛʦ 
ʨʘʟʚʠʪʠʷ. ʇʦʜʯʘʩ ï ʦʪʢʨʦʚʝʥʥʘʷ ʬʘʣʴʩʠʬʠʢʘʮʠʷ. ʅʘʧʨʠʤʝʨ, ʅʠʟʘʤʠ, ʧʘʤʷʪʥʠʢ ʢʦʪʦʨʦʤʫ 

ʚʦʟʜʚʠʛʥʫʪ ʥʘ ʂʘʤʝʥʥʦʦʩʪʨʦʚʩʢʦʤ ʧʨʦʩʧʝʢʪʝ, ʦʙʲʷʚʣʷʝʪʩʷ ʚʝʣʠʢʠʤ ʘʟʝʨʙʘʡʜʞʘʥʩʢʠʤ 

ʧʦʵʪʦʤ. ʍʦʪʷ ʦʥ ʧʦ-ʘʟʝʨʙʘʡʜʞʘʥʩʢʠ ʜʘʞʝ ʥʝ ʛʦʚʦʨʠʣ. ɸ ʦʙʦʩʥʦʚʳʚʘʶʪ ʵʪʦ ʪʝʤ, ʯʪʦ ʦʥ ʞʠʣ 
ʥʘ ʪʝʨʨʠʪʦʨʠʠ ʥʳʥʝʰʥʝʛʦ ɸʟʝʨʙʘʡʜʞʘʥʘ ï ʥʦ ʚʝʜʴ ʅʠʟʘʤʠ ʧʠʩʘʣ ʩʚʦʠ ʩʪʠʭʠ ʠ ʧʦʵʤʳ ʥʘ 

ʧʝʨʩʠʜʩʢʦʤ ʷʟʳʢʝ! 

Translation: 

http://www.spbumag.nw.ru/2003/24/1.shtml


" We trained such specialists, but, as shown by our communication with them, there are a 

lot of nationalistic tendencies there and academic fraud. Apparently it's related to the first 

years of independence. Their works include nationalist beginnings. Objective perspective, 

scientific understanding of the problems and timeline of historical developments are 

lacking. Sometimes  there is an outright falsification. For example, Nizami, the 

monument of whom was erected at  Kamennoostrovsk boulevard, is proclaimed Great 

Azerbaijani poet. Although he did not even speak Azeri. They justify this by saying that 

he lived in the territory of current Azerbaijan, but Nizami wrote his 

poems in Persian language!ò 

 

Another Russian scholar, by the name of Mikhail Kapustin in 1988 (during the time when 

the USSR was opening up to the world and there was no pressure on scholars to 

manipulate fact) wrote in the cultural magazine of Soviets:  

Nizami Ganjavi is one of the greatest thinkers and poets of the middle ages and belongs 

to the exceptional heritage of Persian literature of Iran. He had no connection with the 

current culture of Azarbaijan. And Azerbaijanis are making a useless effort to claim him 

as one of their own. At the time of Nizami, Azeri-Turks did not exist in that land.  

(Sovietkaya Kultura (Soviet Culture) magazine, 27 of December, 1988).  

 

This author does not agree with Mikhail Kapustin in terms of not having any connection 

with the culture of Azerbaijan. Nizami Ganjavi has influenced the whole realm of Islamic 

literature and he is also part of the Iranian heritage of the Republic of Azerbaijan. At the 

same time, the folklore of Nizami Ganjavi is based on Persian (Sassanid, Shahnameh) 

and Iranian folklore (with the exception of the case of Layli o Majnoon which was a 

Persianized version of an original Arab story) and not Turkmen/Oguz folklore like those 

of Dede Qorqud or Grey-Wolves. Nizami Ganjaviôs epics are not based on Turkic 

themes. It is also important to emphasize that the two major influences on Nizami were 

Sanai and Ferdowsi. So Nizami Ganjavi is part of the Iranian heritage of Iranian people 

and people that also have Iranian heritage including Azerbaijanis. The view of Diakonof 

and Kapustin put Nizami Ganjavi in Iranian civilization. 

 

For example, a relatively nationalistic website mentions: 

 

ñThe original opera had been based on ñKaveh, the Blacksmithò. However, such a plot 

would absolutely have jeopardized their lives. First of all, it was based on a foreign tale: 

Kaveh was a mythical figure of ancient Persia, memorialized by 10th century Ferdowsi in 

Persian verse in the ñShahnamehò(Book of the Kings)ò 

 

http://www.azer.com/aiweb/categories/magazine/ai142_folder/142_articles/142_koroghlu

_why.html 

(Betty Blair, Why Hajibeyov wrote the Opera Koroghlu, Azerbaijan International, 

Summer 2006) 
 

http://www.azer.com/aiweb/categories/magazine/ai142_folder/142_articles/142_koroghlu_why.html
http://www.azer.com/aiweb/categories/magazine/ai142_folder/142_articles/142_koroghlu_why.html


On the other hand, Nizami Ganjavi has mentioned dozens of Shahnameh figures in his 

Panj-Ganj or Khamseh (these is a small section on this in this article). He has written that 

he considers himself a successor and inheritor of Ferdowsi. He has never mentioned once 

a symbol from Turkish mythology like those of Grey Wolf, Dede Qorqud, Oghuz-nama 

and other myths/folklore of Turkic groups. Ferdowsi is widely praised and used by 

Nizami Ganjavi, yet a nationalist journal claims Ferdowsiôs work is a foreign tale. So a 

minority of the modern intellectuals (from both Iranian Azerbaijan and the Republic of 

Azerbaijan) identify themselves solely with Oghuz Turks and even if there are strong 

Iranic elements in the history of Azerbaijan and the Caucasia (like Masud ibn Namdar, 

Nasir ad-din Tusi, Bahmanyar, Nizami Ganjavi, Zoroaster, Medes, Parthians, 

Achaemenids), some of these intellectuals will either dismiss them or attempt to Turkify 

them if possible.  

Recent Politicalization of the Figure of Nizami Ganjavi  

 

After the breakup of the USSR, independent Muslim republics emerged and one of them 

was the Republic of Azerbaijan. Small minority of the opposition and elite in that country 

(including the Peopleôs Front) strongly identified with pan-Turkism at one hand and also 

continued upon the policy of weakening cultural ties with Iran by not mentioning or 

minimizing their fraternal relationship with the wider Iranian world.  

 

The USSR historiography legacy has been continued by some of the elite elements in the 

Republic of Azerbaijan after the fall of the USSR. According to Professor Bert G. 

Fragner: 

 

ñIn the case of Azerbaijan, there is another irrational assault on sober treatment of history 

to be witnessed: its denomination. The borders of historical Azerbaijan crossed the 

Araxes to the north only in the case of the territory of Nakhichevan . Prior to 1918, even 

Lenkoran and Astara were perceived as belonging not to Azerbaijan proper but to Talysh, 

an area closely linked to the Caspian territory of Gilan. Since antiquity, Azerbaijan has 

been considered as the region centered around Tabriz, Ardabil, Maragheh, Orumiyeh and 

Zanjan in todayôs (and also in historical) Iran. The homonym republic consists of a 

number of political areas traditionally called Arran. Shirvan, Sheki, Ganjeh and so on. 

They never belonged to historical Azerbaijan, which dates back to post-Achaemenid, 

Alexandrian óMedia Atropateneô. Azerbaijan gained extreme importance under (and 

after) the Mongol Ilkhanids of the thirteenth and fourteenth centuries, when it was 

regarded as the heartland of Iran.  

.. 

Under Soviet auspices and in accordance with Soviet nationalism, historical Azerbaijan 

proper was reinterpreted as óSouthern Azerbaijanô, with demands for liberation and, 

eventually, for óreunification with Northern (Soviet) Azerbaijan a breathtaking 

manipulation. No need to point to concrete Soviet political activities in this direction, as 

in 1945-46 etc. The really interesting point is that in the independent former Soviet 

republics this typically Soviet ideological pattern has long outlasted the Soviet Union. 



(Bert G. Fragner, óSoviet Nationalism: An Ideological Legacy to the Independent 

Republics of Central Asiaô in Van Schendel, Willem(Editor) . Identity Politics in Central 

Asia and the Muslim World: Nationalism, Ethnicity and Labour in the Twentieth 

Century. London , GBR: I. B. Tauris & Company, Limited, 2001.) 

 

According to Professor Douglass Blum: 

ñFinally, Azerbaijan presents a somewhat more ambiguous picture. It boasts a well-

established official national identity associated with claims of a unique heritage based on 

an improbable blend of Turkism, Zoroastrianism, moderate Islam, and its historical 

function as óbridgeôbetween Asia and Europe along the Silk Road. At the same time there 

remain strong local allegiances and ethnic distinctions, including submerged tensions 

between Azeris, Russians, and also Lezgins and Talysh (besides Armenians), as well as 

stubborn religious cleavages (roughly two thirds of the Islamic population is Shiôite one 

third Sunni). This persistence of parochialism is hardly surprising inasmuch as there 

has been little historical basis for national identity formation among Azeri elites, 

who were significantly affected by Russification and are still generally lukewarm in 

their expressions of pan-Turkism.  Perhaps the most powerful source of social cohesion 

and stale legitimacy is the war in Nagorno-Karabakh, which has at least generated some 

degree of collective identity as victim of Armenian aggression perhaps a slender reed on 

which to construct a national identity conducive to developmental state building in the 

futureò.  

(Douglass Blum, ñContested National Identities and Weak State Structures In Eurasiaò(in 

Sean Kay, S. Victor Papacosma, James Sperling, Limiting Institutions: The Challenge of 

Eurasian Security Governance, Manchester University Press, 2003.) 

 

Here are examples of some news reports from a Republic of Azerbaijan news site on 

Nizami Ganjavi. (All accessed in Dec, 2007 and the URL given on the bottom of each 

picture) 

 



 
 

 

 



 



 
 

 

 

Thus the above news reports from the Republic of Azerbaijan takes an issue with calling 

Nizami Ganjavi an Iranian poet. Indeed an ethnic Talysh editor who believes that Nizami 

Ganjavi and Babak Khorramdin were Talysh (perhaps the merit of the argument being 

that the old Azari language and Kurdish and Talysh are all of the same root and at that 

time mutually intelligible NW Iranian languages) is accused of a grave crime for 

disagreeing about the background of Nizami Ganjavi (although the article does not make 

it clear this was the reason or something else that the Talyshi editor was jailed, 

nevertheless why should an arrest of a person have to do with Nizami Ganjavi who lived 

850+ years ago?). The whole situation is easily solvable if some elites in the country also 

attest to their shared heritage with the wider Iranian world.  

 



Yet all scholars agree that Nizami was at least half Iranic ethnically and he wrote all his 

work in Persian. Furthermore, as will be shown, there are clear arguments for 100% 

Iranian ethnicity and of course explicit testaments to his Persian heritage.  

 

Nizami Ganjavi is known by his Persian epic poetry. The Iranian world and Persian 

speaking world has many great poets and the current government of Iran is a pan-Islamic 

government and in terms of nation building, it does not put a serious endeavor like former 

USSR countries, many of whom have been besieged by ethnic war and thus have a high 

nationalist fervor both amongst their government elite and some of their people.  

 

Thus some elite sectors refuse to recognize that Nizami Ganjavi, who is part of the 

Iranian civilization, is also part of the Azerbaijaniôs heritage due to the fact that they also 

have Iranian heritage. Instead, some still believe Nizami Ganjavi was a ñTurkòwho was 

forced to write in Persian or he used Persian since it was a common tool. We will show 

both ideas are false and actually not only Nizami wrote in Persian, but he expanded upon 

Iranian folklore and mythology while nothing is said in his work about Turkic folklore 

and mythology. Thus besides ethnic reasons, the use of the cultural language, Nizami 

Ganjavi was culturally Iranian as well due to the stories he versified (and the ones he 

optionally chose like Haft Paykar and Khusraw o Shirin is a testament to this). 

 

A more prudent approach which will not cause contradiction would be to simply accept 

the obvious fact that Nizami is part of the Persian culture and historic Iranian civilization, 

and the Republic of Azerbaijan is also one of the inheritors (alongside with Tajikistan, 

Afghanistan, Iran) of this Persian culture. The current Iranian government of course does 

not care too much about this issue since Iran has many poets and of course it is a pan-

Islamists government rather than a nationalist one. There are pan-Turkist publications in 

Iran (like the Turkish-Persian journal Varliq) who also claim Avicenna and Biruni as 

Turkic scholars. They also obviously claim Nizami Ganjavi (and we will respond to their 

arguments in the section ñMisinterpretations of verses by the USSRò). In our opinion, 

1000 year from now, if civilization survives, Nizami Ganjavi will still be known by his 

Persian poetry and Iranian cultural heritage.  

  

Anyhow, the word of Dr. Jafarov (in the above news reports) shows ultra-nationalistic 

fever is very high with regards to Nizami Ganjavi. Note Dr. Jafarovôs unsound assertion: 

ñIt is a fact Nizami Ganjavi praised Macedonian Alexander, who raised [sic. he meant 

razed] Iran, while other Persian poets showed Alexander as a bloodthirsty killer. If 

Nizami Ganjavi had been a Persian poet, he would also have shown Alexander as a 

bloodthirsty killer instead of praising him. It proves that Nizami is a genius Azerbaijani 

poet. Nizamiôs creative works are in the spirit of Azerbaijan-Turkò 

 

What Dr. Jafarov fails to mention is that Nizami Ganjavi says that Alexander followed all 

of the traditions and customs of the Kiyani kings (Achaemenid kings) with the exception 

of Zoroastrianism. Without the understanding Persian language and its classical literature 

(Ferdowsi, Sanai, Qatran, ...) the understanding of the works of Nizami Ganjavi is also 

impossible. Alexander the Great was also identified with Dhul-Qarnain of the Qurôan and 



many Persian poets have praised him. He is after all an Islamic figure and Nizami was 

also a devout Muslim.  

 

For example, Saôadi the Persian poet also praises Alexander: 

 
 йЪ йϧУ͵ ϥϲϜϽЊ йϠ ϸн϶ дϝϧЃЯ͵ ϞϝϧЪ ϾϜ ЬмϜ ϞϝϠ ϾϜ Ͻ϶ϐ ϥтϝЫϲ ϼϸ дϝЇтϜñ свмϼ ϼϹзЫЂϜ

 м ϥзЫв йЪ Ϝϼ еуЇу͟ дϝкϝІϸϝ͟ йЪ сЮϝϲ ϼϸ сϧТϽ͵ йͧ йϠ Ϝϼ бЮϝК ϞϽО м ФϽІ ϹзϧУ͵ Ϝϼ
 ̬ϹЇж ϼϹЧв рϽвϜ еузͨзтϜ ϸнϠ етϜ ϾϜ ЅуϠ ϤϼϹЦ

 дϐ дϝ͵ϼϿϠ аϝж м аϸϼϾϝуж дϐ ϥуКϼ аϹІ ϸϼϜм йЪ сзувϾϽЂ Ͻк ϼϸ ЭϮмϿК рϜϹ϶ днЛϠ ϝϧУ͵
аϸϽЫж ϸϝт сЫуж йϠ ϿϮ.ò 

 

The Encyclopedia Iranica also discusses the difference between Perso-Islamic and Perso-

Zoroastrian view on Alexander. Persian historians and poets (including Ferdowsi) 

according to this Professor Hanaway present Alexander as a just king: 

 

ñTwo aspects of the story are important in differentiating the versions of the Alexander 

romance that descend from the Greek through the Syriac from those influenced by 

Persian oral tradition. The first is the genealogy of Alexander. In the Pseudo-Callisthenes 

tale, and the Syriac version, Alexander is the son (by an illicit union) of the Egyptian 

Pharaoh Nectanebos and Philip of Macedonôs wife Olympias.  

In many of the Persian versions, including that of Ferdowsi, Alexander is the son of 

Darab (Darius II?) and the daughter of Philip of Macedon. The second aspect is the way 

in which Alexander himself is viewed in the text. In the Persian versions of the story, 

Alexander is usually identified with DÌuôl-Qarnayn, a prophet mentioned in the Koran 

16:84 (see Watt). In the early New Persian commentary on the Koran entitled Tarjoma-ye 

Tafsir-e Tabari Dul-Qarnayn is mentioned twice in connection with the wall of Gog and 

Magog (I, p. 196; IV, p. 918). Stories of Alexander/DÌuôl-Qarnayn appear in popular 

lives of the saints, such as Abu Eshaaq NeyshaburiôQesas al-Anbiyya (pp. 321-33 and in 

a chapbook version, Kabul, n. d., pp. 94-101).  

Among the historians, Tabari (I, pp. 692-704; tr., IV, pp. 87-95) gives the fullest 

summary of the tale of Alexander, including the birth story in which Alexander and Dara 

are half-brothers, the details of which appear in various Persian versions. Neither the 

historians (Tabari, Masudi, Dinavari, and Hamza Esáfahani) nor Ferdowsi develop the 

prophetic role of Alexander which the connection with Duôl-Qarnayn suggests, 

presenting Alexander as a conquering hero and a just king. Nezami Ganjavi develops the 

prophetic side fully in what is the most extensive surviving version in New Persianò. 

(Encyclopedia Iranica, ñEskandar Namaò, William L. Hanaway) 
 

We note that in the Shahnameh, Alexander the Great even visits Mecca and in the 

Shahnameh, he is actually half Iranian. Nizami Ganjavi praises Ferdowsi (who definitely 

was not a Turk and according to many sources his Shahnameh had a certain anti-Turkish 

bias) and the Shahnameh had an important role in the Eskandarnama (as well as Haft 

Paykar and Khusraw o Shirin). Neither Saôadi nor Ferdowsi were of ñAzerbaijan-

Turkòbackground but they both have praised Alexander who was identified with the 

Muslim Dhul-Qarnain. We also note that Nizamiôs romantic poetry is based on Persian 



folklore (Haft Paykar, Khusraw o Shirin) and have absolutely nothing to do with Turkic 

folklore like Dede Qorqod. Finally in the Eskandarnama, Alexander attacks 

Azarabadegaan (traditional Iranian Azerbaijan) and puts out the fire temples. Yet some of 

the same elite who deny any Iranian also claim Zoroastrianism is a Turkic religion and 

Zoroaster was a Turk.  

 

A more recent statement from the ministers of foreign affairs of Azerbaijan has a more 

scientific tone: 

 

a country which embraced Islam in its very early days and which remarkably contributed 

to enriching the Islamic civilization through its illustrious sons of eminent philosophers, 

scholars, thinkers, historians and poets like Nizami and Khaquani, Bakhmanyar, Masud 

Ibn Namdar and many others. 

 

http://www.oic-oci.org/press/English/2007/04/sg-speech-baku.htm 

(Accessed September 2007) 

 

We note that Abul Hasan Bahmanyar the son of Marzaban was a Persian Zoroastrian and 

a student of Avicenna. The name of his uncle, which he devoted one of his works too is: 

Abu Mansur the son of Bahram the son Khurshid the son of Yazdyar. Masud ibn 

Namdar, as Vladimir Minorsky has clearly stated, was a Kurd. Indeed Masud ibn Namdar 

himself affirms he was a Kurd. The Persian poet Khaqani has a Georgian or Greek 

mother and an Iranic father. His title was the ñPersian HassǕnò. Finally, Nizami is the 

case we study in detail and it is shown that all evidences point to non-Turkic, Iranian 

father as well as Kurdish mother. Culturally, all that is left from Nizami are his work and 

he considers himself an inheritor/successor of Ferdowsi. Again it is this authorôs opinion 

that just like ancient Egyptians are connected to modern Egyptians, some of the writers 

from the Republic of Azerbaijan do not need Turkify Avesta, Zoroastrianism, Bahmanyar 

and Iranian cultural relics in order to feel a connection with their past. The Iranian 

ambassador mentioned in the news should also accept the fact that Azerbaijanis also have 

Iranian heritage and do a better job of explaining the matter.  

 

Nizamiôs Mother  

Professors Vladimir Minorsky, Jan Rypka, Julia Meysami, Vahid Dastgerdi and countless 

others are unanimous that Nizamiôs mother was of a Kurdish (an Iranic speaking group) 

background.  

 

Vladimir Minorsky writes (V. Minorsky, Studies in Caucasian History, Cambridge 

University Press, 1957. pg 34):  

ñThe author of the collection of documents relating to Arran Masôud b. Namdar (c. 1100) 

claims Kurdish nationality. The mother of the poet Nizami of Ganja was Kurdish (see 

autobiographical digression in the introduction of Layli wa Majnun). In the 16
th
 century 

there was a group of 24 septs of Kurds in Qarabagh, see Sharaf-nama, I, 323. Even now 

http://www.oic-oci.org/press/English/2007/04/sg-speech-baku.htm


the Kurds of the USSR are chiefly grouped south of Ganja. Many place-names composed 

with Kurd are found on both banks of the Kurò 

 

Also Vladimir Minorsky writes (G. H. Darab, Makhzan al-Asrar, 1945 (reviewed by 

Minorsky, BSOAS., 1948, xii/2, 441-5)): 

Whether Nizami was born in Qom or in Ganja is not quite clear. The verse (quoted on p. 

14): ñI am lost as a pearl in the sea of Ganja, yet I am from the Qohestan of the city of 

Qom ñ, does not expressly mean that he was born in Qom. On the other hand, Nizamiôs 

mother was of Kurdish origin, and this might point to Ganja where the Kurdish 

dynasty of Shaddad ruled down to AH. 468; even now Kurds are found to the south 

of Ganja. 
 

 

Professor Julia Scott Meysami also states the same:  

ñHis father, who had migrated to Ganja from Qom in north central Iran, may have been a 

civil servant; his mother was a daughter of a Kurdish chieftain; having lost both 

parents early in his life, Nizâmî was brought up by an uncle. He was married three times, 

and in his poems laments the death of each of his wives, as well as proffering advice to 

his son Muhammad.ò 

(Nizami Ganjavi, The Haft Paykar: A Medieval Persian Romance. Translated with 

introduction and notes by Julia Scott Meysami. Oxford and New York: Oxford 

University Press, 1995.) 

 

 

We will discuss the Qom theory and his forefather in a later section. For now, this section 

is concerned with Nizamiôs mother. 

 

Jan Rypka (Rypka, Jan. óPoets and Prose Writers of the Late Saljuq and Mongol Periodsô, 

in The Cambridge History of Iran, Volume 5, The Saljuq and Mongol Periods, ed., 

Published January 1968. pg 578): 

ñAs the scene of the greatest flowering of the panegyrical qasida, southern Caucasia 

occupies a prominent place in New Persian literary history. Hakim Jamal al-din Abu 

Muhammad Ilyas b. Yusuf b. Zaki b. Muôayyad Nizami a native of Ganja in Azarbaijan, 

is an unrivalled master of thoughts and words, a poet whose freshness and vigour all the 

succeeding centuries have been unable to dull. Little is known of his life, the only source 

being his own works, which in many cases provided no reliable information. We can only 

deduce that he was born between 535 and 540 (1140-46) and that his background was 

urban. Modern Azarbaijan is exceedingly proud of its world famous son and insists that 

he was not just a native of the region, but that he came from its own Turkic stock. At all 

events his mother was of Iranian origin, the poet himself calling her Raôisa and 

describing her as Kurdish.ò 

 

The late Professor Rypka does not get himself involved in the petty argument about the 

ethnicity of Nizami. He just mentions what is a well known fact that the poetôs mother 

was of Kurdish background and of Iranian origin. Professor Rypka also uses the term 

ñModern Azerbaijanòwhich is a reference to the surge of popularity of Nizami in the 



Azerbaijan SSR during the Nezami celebration of the USSR. Another point made by Jan 

Rypka is about the forefathers of Nizami. These are: Nizami the son of Yusuf son of Zaki 

son of Muaôyyad.  

 

From the above data, we can gather that the mother of Nizami was a Kurd. This is shown 

in the following verses of his famous Layli o Majnoon where he alludes to the deceased 

past ones of his family. He mentions his father Yusuf the son of Zaki the son of 

Muaôyyad (some have read it as Yusuf the son of Zakiyeh Muaôyyad), he mentions his 

Kurdish mother and finally he mentions his maternal uncle Khwaja Umar. 

 

We will write the part about his mother in this section: 

 

 
ϸϽͭ йЃуϚϼ ев ϼϸϝв Ͻ͵ 

 ϸϽв ев Ѕу͟ йжϝϧУЊ ϼϸϝв 
 ϸϝӷ бзͭ ϜϽͭ ͻϽ͵ йϠъ ϾϜ 
 ϸϝӷϽТ йϠ Єϸϼϐ ев Ѕу͟ ϝϦ 

 ϸϼн϶ ЀϝуЦ ϾϜ ϽϧЇуϠ бО ϥЂϜ 
 ϥЂϜ ϸϽв ϹЦ Ͼ дмϿТ йϠϜϸϽ͵ 
 ϸϼϸ еӷϜ Ѐϝͭ ϥЂϜ ϽϧЇуϠ дϜϾ 

 ϸϼн϶ дϜнϦ аϸ ϼϜϿк йϠ ϜϽжϝͭ 
 иϼϝзͭ ͼϠ ϸϼϸ м бО еӷϜ ϝϠ 
 иϼϝͧ ϥЃуЇвϜϽТ ͻмϼϜϸ 

 ϥЂϜ Ѕӷϼ бу͵ ϼϝϠ ͼ͟ ͼЦϝЂ 
 ϥЂϜ Ѕу͟ Эуϲϼ иϼ йͭ иϸ ͼв 

ϸϼϐϽЂ ϼϸ ϼнІ нͧ йͭ ͼв дϐ  

 ϸϼϐϽϠ ϽЂ ϼϜϿк ͻϝ͟ ϾϜ
 
 

 

 

Furthermore, scholars know his name as Ilyas due to this verse which is also connected 

with his mother: 
 

аϸϜϸ ϼϝӷ ̪Ϲз͠Ђ йͭ ϼϸϝв 
аϸϜϾ ϼϝӷϹз͠Ђ Иϼϸ ϝϠ 

 аϝ͵ ͼлжϼϜ ͼвϝЗж Б϶ ϼϸ 
аϝж ͬӷ м ϼϜϿк ϸϹК ͼзуϠ 
ЅвϝжϾ ͻϽϠ СЮϝͭ ЀϝуЮϜ м 

 бкèϝϠçЅвϝж ϥЂϜ йж м ϸнж ̪ 
аϼϝЋϲ ͬӷ м ϼϜϿк йжн͵ еӷϾ 
аϼϜϸ ϱуЯЂ ͬӷ бͭ ϹЊ ϝϠ 

 



The first couplet clearly shows Nizami identifies with Iranian legends and cultural 

themes. We will delve fully into this later in this article. But, for example, the first two 

verses we translate as follows: 

 

My Mother who aided/protected me with Spand,  
Gave birth to me with the armor of Spandyar 
 

He means that his mother, who used to burn the incense Spand for him, due to this Spand 

and blessing, gave him birth with protected armor of the warrior Spandyar. 

 

We note that one reason it is impossible to translate and explain Nizami from Persian to 

any other language is the way he has interwoven words and symbols of Iranian culture. It 

is very hard to translate the words Spand and Spandyar. Also the translation will not have 

the rhythmic nature of the verse. Finally words such as Spand and Spandyar are 

unfamiliar to those who are not familiar with Iranian civilization. 

 

It is worth explaining what Esfand and Esfandyar are just to demonstrate this subtle but 

very important point.  

 

Esfand is Persian word and it goes back to old Iranian languages like Avesta. In Avesta 

the word according to linguists means Pure and Holy. In Iranic cultures, Esfand is a seed 

that was burned as incense in order to keep the evil eye away. Usually mothers and 

grandmothers burn this seed in order to cast away the evil eye which according to 

traditions occurs due to envy and jealousy of others. This writer himself recalls many 

times that his Grandmother has burned this incense for this purpose. Esfand according to 

Professor Omidsalar was well known among the ancient Indo-Iranians. Dioscorides 

provides in the 1st century C.E. the earliest description of the plant; he further state:  

 

ñThe practice of burning esfand seeds to avert the evil eye is widely attested in early 

classical Persian literature (e.g., Lazard, Premiers poetes II, p. 12; Shahnama, ed. 

Khaleghi, I, p.337; Farrokhi, p. 106). This practice may have been influenced by the 

association of esfand with haoma (q.v.), the sacred beverage of Zoroastrian lore (for 

argument in favor of such identification see Flattery and Schwartz). The continuity of 

Persian tradition has brought the ancient sacred plant into Islamic sources.ò 

(Omidsalar, Mahmoud. ñEsfandòin Encyclopedia Iranica 

http://www.iranica.com/newsite/articles/v8f6/v8f615.html) 

 

Esfandyar is a popular hero in Iranian literature and especially in the nationalistic 

Iranian/Persian epic of Shahnameh. Nizami Ganjavi was well familiar with Ferdowsi and 

Shahnameh (including the 1000 verses of Daqiqi included by Ferdowsi) and has praised 

Ferdowsi and has used the Shahnameh as one of his major sources. We shall write more 

about Ferdowsi/Shahnameh and Nizamiôs connection to it in a later section.  

 

[ñEsfandyaròin Encyclopedia Iranica by Professor Ehsan Yarshater 

http://www.iranica.com/newsite/articles/v8f6/v8f616.html] 

 

http://www.iranica.com/newsite/articles/v8f6/v8f615.html
http://www.iranica.com/newsite/articles/v8f6/v8f616.html


In the Shahnameh, we read about Esfandyar and his battle against Turks (in the 

Shahnameh, the ancient Iranian tribes of Tur/Turanians were replaced with Turks). 

Esfandyar fights on the behalf of Iran against the Turanian (also identified as Turks 

during the time of the Shahnameh) Arjasp. 

 

Here is one comment from Esfandyar from the story of the Shahnameh: 

 
ϼϝӷϹзУЂϜ Ьϸ еІмϼ ϹӷϹзϷϠ 

ͻϝͭ ϥУ͵ мϸ ͫϽϦ ϼϝ͵ϾϝЂϝж 
ϽуІ иϽж ϝϠ йͭ ϜϸϽТ нϦ ͼзуϡϠ  

ϽуЮϸ ЅͺзϮ йϠ ев анІ йжнͺͧ 
 

The Shahnameh also writes about Esfandyar: 

мϜ ͻϝϧгк ϥЃуж ͼЃͭ дϝͭϽϦ Ͼ 
 ͻмϜ ͻϝϮ дмϼϹжϜ аϾϼ йϠ ϸϽу͵ йͭ

 

Again we read from Esfandyar: 

 

ϽЂ иϝ͵Ϲӷϸ дϐ ϾϜ дϝͭϽϦ иϝІ 
иϝ͠Ђ Ѕу͟ йϠ ϹӷϝϠ ϥ϶ϜϹзуϠ 

Again about Esfandyar after his battle: 

 

Ϲжϝгж дϜмϜϽТ ͼзуͧ дϝͭϽϦ Ͼ 
 ϹжϜнϷж дϝЇӷϜ аϝж Ёͭ Ϲжϝв Ͻ͵м

 

Throughout the Panj-Ganj of Nizami, we do not see one instance of heroes from Turkic 

(whether Oghuz or Qipchaq or Uyghur) mythology. From the evidence so far, Nizami 

Ganjaviôs praise of Esfandyar who has made some comments against Turks in the 

Shahnameh is an indication that he was not Turkic or at least he was totally immersed in 

Iranian culture such that he did not really recognize himself as a ñTurkò. No one that 

knows the Shahnameh well and considers himself a Turkic nationalist would be relating 

himself to Esfandyar. We shall get back to this issue when we discuss Nizamiôs father 

and culture.  

Nizami and his maternal uncle Khwaja 

Umar 

Nizami writes about the passing away of his maternal uncle (khaal in Persian means 

maternal uncle) Khwaja Umar: 

ϸнϠ ев Ьϝ϶ йͭ ϽгК йϮϜн϶ Ͻ͵ 

 ϸнϠ ев ЬϝϠм ЅжϹІ ͼЮϝ϶ 
 аϜ йЮϜнж ͻϼϜн͵ ϵЯϦ ϾϜ  

аϜ йЮϝж ϥЃͮІ нЯ͵ ͻϝжϼϸ 

 ϽуϯжϾ ϸнϡͭ еӷϜ ϾϜ бЂϽϦ ͼв 



  Ͻу͵нЯ͵ ϸнІ мϜ бзͭ дϝПТϝͭ
  йжϝ϶ ϞϜϽІ б϶ Ͼ ͼЦϝЂ

 йжϜϸ ϼϝж нͧ ͼувϼϐ Ѕу͟  
ϥЃϧЇͭ ЅϷϠ Буϳв йͭ ͼв дϐ  

ϥЃϧЇлϠ иϽуІ иϽуЇгк 
 

It is well known fact that Nizami was orphaned at an early age. According to Jerome 

Clinton and Kamran Talatoff:  

ñHis father, Yusuf and mother, Raiôsa, died while he was still relatively young, but 

maternal uncle, Umar, assumed responsibility for himò. 

(Talatoff K., Clinton J.W. ñThe Poetry of Nizami Ganjavi: Knowledge, Love, and 

Rhetorticsò, NY, 2001.) 

 

Thus if the above assertion of the authors are correct (the Encyclopedia Britannica also 

states he was orphaned as an early age and so do other biographers of Nizami), then 

Nizami Ganjavi was raised by his Kurdish maternal uncle. Thus, even assuming the 

argument that his father was not Kurdish, he did not know his father well and was raised 

by a Kurdish maternal uncle.  

Nizamiôs Father 

According to Jan Rypka, the background of Nizami Ganjavi was Urban. This would 

make sense given the fact that Nizami Ganjaviôs writing is a product of sedentary culture 

rather than one of nomadic culture. We have little information on Nizami Ganjaviôs 

father and all that is left is given in the following verses: 

 

ϹϮ ϥϡЃж йϠ аϼϹ͟ ϹІ Ͻ͵ 

Ϲӷϕв ͼͭϾ ϽЃ͟ СЂнӷ 
 

As Jan Rypka pointed out and most scholars concur with him, the father of Nizami 

Ganjavi was named Yusuf. His grandfather is named Zaki and finally his great 

grandfather is named Muôayyad. 

 

This is all the information that Nizami Ganjavi has left for us on his father. Although it is 

not a whole lot of information, it can still provide us with a few clues.  

 

First all the names are Arabic. This suggests that Nizami Ganjaviôs fatherline was 

Muslim for at least three generations before Nizami Ganjavi. The second pointer is that 

there is no tribal designation in the name. That is when we consider the names of Seljuqs, 

Ghaznavids, Kezilbash Safavid tribes or even Turkic poets like Fizuli (from the Bayyat 

tribe for example which was an Oghuz tribe), we see tribal names from the father-side. 

This corroborates with the evidence that Nizami Ganjavi was urban. Finally, since 

Nizami Ganjavi was orphaned early and lost his father, we can perhaps surmise that his 

father was at least 40 years old when Nizami Ganjavi was born. Thus we may assume 

that 1140 A.D. (approximately when Nizami Ganjavi was born), 1100 A.D. (when Yusuf 



was born), 1075 A.D. (when Zaki was born) and finally 1050 A.D. (when Muôayyad) was 

born. Noting the fact that there is an absence of tribal designation with regards to Nizami, 

we can perhaps assume that Nizami Ganjaviôs family went back to Ganja (assuming it 

was originally from Ganja) to at least 1050 A.D. On the other hand, some manuscripts of 

Iqbal Nama (although not all of them) claim that Nizami Ganjaviôs family goes back to 

the village of Ta, near Tafresh in Qom in Central Iran today. We will look at this point 

later. For now, we can see that there is no evidence from the above verse that Nizami 

Ganjavi was Turkic. Indeed the Urban setting, the Muslim names, the lack of tribal 

designation points to non-nomadic cultures of Iranians before the Seljuq domination of 

Ganja in 1075 A.D. Before the Seljuq domination of Ganja, the area of Ganja was 

controlled by the Shaddadid Kurdish dynasty and it was their capital. We will briefly go 

over this point later in the article.  

 

Either way, Nizami Ganjavi has not left us explicit statement about the ethnicity of his 

father as he has done with his mother. But the evidence points overwhelmingly to Iranic 

ethnicity and a clear Iranic culture as we will show later. Less likely, but possible is 

another local Muslim group (possibly Christian converts generations ago or even Arab 

migrants) origin. Thus we will have to look at other indirect evidence to see if we can 

find anything conclusive about Nizami Ganjaviôs fatherôs background. This is the area 

where many misinterpretations have taken place during the USSR era. The worst 

interpretation which is often repeated is that Nizami wanted to write the Layli o Majnoon 

in Turkish but was forced to write in Persian. This invalid claim will be discussed in its 

own section. We note that some have even gone further and (as mentioned already) 

recently falsified the verse in 1980 about his father: 

 

  ϸнϠ ͫϽϦ ϜϽв Ͻв ϼϹ͟ ϽϠ ϼϹ͟

ϸнϠ ͯϽ͵ ͼͮӷ Ͻк ͼͺжϜϾϽТ йϠ 
 

The above verse, like much false information on Nizami Ganjavi, can be easily found in 

different nationalist websites although it was falsified in 1980. Its basic rhyme of 

Gurg/Gorg (Wolf) and Turk/Tork show its invalidity. Some nationalist groups have used 

this falsified verse in their article to claim that Nizami Ganjavi was of Turkic stock. 

Supposedly the Grey Wolf or Wolf is seen as wise creature in Turkic mythology. If that 

is the case, then one should look at actual and authentic verses of Nizami Ganjavi about 

Wolves.  

 

Here are some verses about Wolves by Nizami Ganjavi which depict wolves as stupid, 

vile character and bloodsucking creature! There is nothing about the wisdom (Farzanegi) 

of the Wolf in his poems. 

 
 ͼкϝІ ϥЂϜϼ йϠмϼ ͯϽ͵ ϽϠ дϐ ϾϜ 

ͼкϝв ͯϽ͵ ϹзуϠ аϜϸ йϠмϼ йͭ .  
ϝӷ: 

буЮϝϲ ϼнϯжϼ ͼ͵ϹжϾ ϥЦм йϠ 

буЮϜнϮ ϼϸ ͼЇϲм дϝ͵Ͻ͵ ϝϠ йͭ 
 



ϝӷ: 
 ͯϼϿϠ ϥвϝж м ϥЃ͵ϼϿϠ ϥвϝу͟ 

ͯϽ͵ аϽͧ ϼϸ ϽуІ еͮв йϧУлж .  
 
ϝӷ : 

 ϸϽϠ дϜϾ иϽлϠ ͯϽ͵ Ͼ иϝϠмϼ 
ϸϽ϶ дϐ ϸϼϜϸ ͯϼϿϠ ͻϜϼ еуͭ .  

ϝӷ : 

 ϹжϽл͵ ϹϠ м ϹжϹϠ ͼжϝвϸϽв 
ϹжϽϧϠ ʹЂ м ͯϽ͵ Ͼ ͼжϝУЂнӷ .  

ϝӷ : 
 ͯϼϿϠ ϥвϝж м ϥЃ͵ϼϿϠ ϥвϝу͟ 
ͯϽ͵ аϽͧ ϼϸ ϽуІ еͮв йϧУлж .  

 
ϝӷ : 

ϹжϽкн͵ ϹϠ м ϹжϹϠ сжϝвϸϽв 

ϹжϽϧϠ ʹЂ м ͯϽ͵ Ͼ сжϝУЂнт 
ϹтϝϠ ϹзϠ ͯϽ͵ Ϝϼ ͯϽ͵ ϸϽͭ 
ϸϽͭ ϹтϝϠ Ϲзͧ иϝϠмϼ ЉЦϼ 

Ϲзув Ͼ иϸϜϾ йͭ сжϝуͭϝ϶ 
ϤϼнЊ йϠ сжϝ͵ϸϸ Ϲзувϸϐ 
Ϲзлзж ϽЗж ϝТм ϽϠ дϝ͵ϸϸ 

Ϲзлзж ϽЂ НуϦ ϿϮ Ϝϼ бͮϲ 
дϝ͵ϸϿгО Ѐϼϸ Ͼ ͼІϝϠ иϹжϜн϶ 
дϝ͵ϸϸ ϾϜ Ϲӷϸ йͧ ЄмϝуЂ йͭ 

ϝӷ: 

дϝϧЂϜϸ ϸϾ дϝзͧ ϹϠнв анЂ 
ϹжϜϼ йЯ͵ с͵Ͻ͵ ϝϠ йͭ ͼжϝϡІ 

ϼϜнϷжн϶ ͯϽ͵ рϹзУЂн͵ ϹтϝϠϼ 
ϼϝͮу͟ йϠ мϜ ϝϠ дϝϡІ ϸϿтмϐ ϼϸ 

ϾϜ ͯϽ͵ ϹЇͭ ϹжϜнϦ ϝϦ нЂ сͮт 

ϹжϝкϼϜм ϝϦ дϝϡІ нЂ Ͻͺтϸ Ͼ 
иϼϝͧ ϼϸ ϸнϠ дмϿТϜ ͯϽ͵ нͧ ͻϾϝЂ 
ͻϾϝϠ йЦϽ϶ ϹтϝϠ ϸϽͭ Ϝϼ дϝϡІ 

 

 

Thus it is extremely unfortunate that someone in 1980 falsified such a verse. 

Unfortunately the above false verse as well as Turkish poems not belonging to Nizami 

Ganjavi are attributed to Nizami on the Internet and many susceptible readers will get 

false information if they use ñGoogleòor other tools. 



Iranic languages and people of Caucasus 

and Azerbaijan 

 

The Turkification of Arran/Ganja had a similar pattern to that of Iranian Azerbaijan. 

Although both places were primarily used in the beginning as a pass to the wider pastures 

of Anatolia, but they were also Turkified through a long list of Turkic dynasties as well 

as the fact that they provided some pasture grounds for the Turkic nomads entering via 

Central Asia. Linguistic Turkification of Azerbaijan was a complex and multistage 

process. Diakonov has already stated that the population of urban centers like Ganja at 

the time of Nizami Ganjavi was Iranian. Tadsuez Swietchowski writing about the current 

country of Azerbaijan states: 

ñWhat is now the Azerbaijan Republic was known as Caucasian Albania in the pre-

Islamic period, and later as Arran. From the time of ancient Media (ninth to seventh 

centuries B.C.) and the Persian Empire (sixth to fourth centuries B.C.), Azerbaijan 

usually shared the history of what is now Iran.  

According to the most widely accepted etymology, the name ñAzerbaijanòis derived from 

Atropates, the name of a Persian satrap of the late fourth century B.C. Another theory 

traces the origin of the name to the Persian word azar (ñfireò) - hence Azerbaijan, ñthe 

Land of Fireò, because of Zoroastrian temples, with their fires fueled by plentiful supplies 

of oil.  

Azerbaijan maintained its national character after its conquest by the Arabs in the mid-

seventh century A.D. and its subsequent conversion to Islam. At this time it became a 

province in the early Muslim empire. Only in the 11th century, when Oghuz Turkic tribes 

under the Seljuk dynasty entered the country, did Azerbaijan acquire a significant number 

of Turkic inhabitants. The original Persian population became fused with the Turks, and 

gradually the Persian language was supplanted by a Turkic dialect that evolved into the 

distinct Azerbaijani language. The process of Turkification was long and complex, 

sustained by successive waves of incoming nomads from Central Asia.ò 

Swietchowski, Tadsuez. Azerbaijan (the country in Caucuses): Historical Background, 

Vol. 3, Colliers Encyclopedia CD-ROM. 

 

 

 

According to Vladimir Minorsky: 

ñThe original sedentary population of Azarbayjan consisted of a mass of peasants and at 

the time of the Arab conquest was compromised under the semi-contemptuous term of 

Uluj(ñnon-Arabò)-somewhat similar to the raya(*riôaya) of the Ottomon empire. The 

only arms of this peaceful rustic population were slings; see Tabari, II, 1379-89. They 

spoke a number of dialects (Adhari (Azari), Talishi) of which even now there remains 

some islets surviving amidst the Turkish speaking population. It was this basic population 

on which Babak leaned in his revolt against the caliphateò 

(V. Minorsky, Studies in Caucasian History, Cambridge University Press, 1957, pg 112). 



 

The process of Turkification as mentioned was long and complex and there are still 

remnants of Tati and other Iranian languages in Caucasia and NW Iran. It is worthwhile 

to give an overview of the linguistic Turkification of Azerbaijan and some of the 

historical attestations. Also it is worthwhile to give samples of the ancient language of 

Azerbaijan. Since Azerbaijan is the closest region to Caucasia, one may assume that the 

Turkification of Arran took a similar path. Although in Arran, both Caucasian and Iranic 

elements were present, but the Caucasian elements around Ganja had a Christian culture 

and the Muslim high culture at the time in and around Ganja was that of Iranian culture 

and Muslim Iranian dynasties ruled the area before arrival of the Seljuqs. 

 

Ebn al-Moqaffaô(d. 142/759) is quoted by Ibn Al-Nadim in his famous Al-Fihrist that the 

language of Azerbaijan is Fahlavi and Azerbaijan is part of the region of Fahlah 

(alongside Esfahan, Rayy, Hamadan and Maah-Nahavand): 

ϹЃтнж св ϥЂϽлУЮϜ ϼϸ бтϹж еϠϜ: 

 Ϲжмϝлж иϝвм дϜϹгкм рϽЮϜм дϝлУЊϒ скм дϜϹЯϠ ϣЃг϶ пЯК ЙЧт бЂϜ йЯлТ пЮϖ ϞнЃзгТ ϣтнЯлУЮϜ ϝвϓТ
 ϞϝϡЮϜ ϢϽЎϝϲ пЮϖ ϣϠнЃзв скм ЩЯгЮϜ ϞϝϡϠ ев бЯЫϧт дϝЪ ϝлϠм еϚϜϹгЮϜ дϹв ϣПЯТ ϣтϼϹЮϜ ϝвϒм дϝϯуϠϼϺϒм
 ̭ϝгЯЛЮϜм ϢϹϠϜнгЮϜ ϝлϠ бЯЫϧТ ϣуЂϼϝУЮϜ ϝвϒм ϵЯϠ Экϒ ϣПЯЮϜ м ФϽЇгЮϜм дϝЂϜϽ϶ Экϒ ϣПЮ ев ϝлуЯК ϟЮϝПЮϜм
 ϟЛЯЮϜ ЙЎϜнвм ϢнЯϷЮϜ сТ РϜϽІцϜм ШнЯгЮϜ бЯЫϧт дϝЪ ϝлϡТ ϣтϾнϷЮϜ ϝвϒм ЀϼϝТ Экϒ ϣПЮ скм блкϝϡІϒм
 сжϝтϽЃЮϝϠ ϣПЯЮϜ ев Инж сТ ϣϡϦϝЫгЮϜм ϸϜнЃЮϜ Экϒ ϝлϠ бЯЫϧт дϝЫТ ϣужϝтϽЃЮϜ ϝвϒм ϣуІϝϳЮϜ Йвм ϢϻЯЮϜм

 сЂϼϝТ 

)=ϽлІ ϭз͟ ϽϠ ϥЂϜ иϹІ иϸϝлж аϝж йЪ йЯлТ йϠ ϥЂϜ ϞнЃзв рнЯлТ ϝвϜ : иϝв м дϜϹгк м рϼ м дϝлУЊϜ
дϝϯтϝϠϼϺϐ м Ϲжмϝлж . м ϹзϧУ͵ св еϷЂ дϝϠϾ дϜϹϠ иϝІϸϝ͟ дϝтϼϝϠϼϸ м ϥЂϜ етϜϹв рϝкϽлІ ϥПЮ рϼϸ м

ϥЂϜ ϟЮϝО дϝϠϾ дϐ ϽϠ ϵЯϠ аϸϽв ϥПЮ м ФϽЇв м дϝЂϜϽ϶ ЭкϜ ϥПЮ м ϼϝϠϼϸ аϸϽв йϠ ϥЂϜ ϞнЃзв . ϝвϜ
ϹІϝϠ ЀϼϝТ ЭкϜ аϸϽв дϝϠϾ дϐ м Ϲзтн͵ еϷЂ дϜϹϠ дϝЇтϜ Ϲзжϝв м ϝгЯК м дϜϹϠнв йЪ ϥЂϜ свыЪ сЂϼϝТ .
 н͵м ϥУ͵ ϸн϶ ϥуІϝϲ м дϝгтϹж ϝϠ ϤϻЮ м ϟЛЮ ЙЎϜнв м ϤнЯ϶ ϼϸ РϜϽІϜ м ШнЯв йЪ ϥЂϜ сжϝϠϾ рϾн϶ ϝвϜ

ϹззЪ .ϹзжϜϼ еϷЂ дϜϹϠ ϸϜнЂ аϸϽв йЪ ϥЂϜ дϐ сжϝтϽЂ ϝвϜ(. 

Source: 

ФϝϳЂϜ еϠ Ϲгϳв ̪бӷϹж еϠϜ :èϥЂϽлТç ̪ ̪ϝзуЂ еϠϜ ϤϜϼϝЇϧжϜ ̪ϸϹϯϦ ϝЎϼ р йгϮϽϦ1346) 

 

Ibn Nadeem, ñFihristò, Translated by Reza Tajaddod, Ibn Sina publishers, 1967.  

A very similar explanation is given by the medieval historian Hamzeh Isfahani when 

talking about Sassanid Iran. Hamzeh Isfahani writes in the book Al-Tanbih óala Hoduth 

al-Tashif that five ñtonguesòor dialects, were common in Sassanian Iran: Fahlavi, Dari, 

Farsi (Persian), Khuzi and Soryani. Hamzeh (893-961 A.D.) explains these dialects in the 

following way: 

Fahlavi was a dialect which kings spoke in their assemblies and it is related to Fahleh. 

This name is used to designate five cities of Iran, Esfahan, Rey, Hamadan, Maah 

Nahavand, and Azerbaijan. Farsi (Persian) is a dialect which was spoken by the clergy 

(Zoroastrian) and those who associated with them and is the language of the cities of 

Fars. Dari is the dialect of the cities of Ctesiphon and was spoken in the 



kingsô/darbariyan/ ócourtsô. The root of its name is related to its use; /darbar/ ócourt* is 

implied in /dar/. The vocabulary of the natives of Balkh was dominant in this language, 

which includes the dialects of the eastern peoples. Khuzi is associated with the cities of 

Khuzistan where kings and dignitaries used it in private conversation and during leisure 

time, in the bath houses for instance.  

(Mehdi Marashi, Mohammad Ali Jazayery, Persian Studies in North America: Studies in 

Honor of Mohammad Ali Jazayery, Ibex Publishers, Inc, 1994. pg 255) 

 

Ibn Hawqal states:  

ñthe language of the people of Azerbaijan and most of the people of Armenia (sic; he 

probably means the Iranian Armenia) is Iranian (al-faressya), which binds them together, 

while Arabic is also used among them; among those who speak al-faressya (here he 

seemingly means Persian, spoken by the elite of the urban population), there are few who 

do not understand Arabic; and some merchants and landowners are even adept in itò.  

(E. Yarshater, ñAzeri: Iranian language of Azerbaijanòin Encyclopedia Iranica) 

 

It should be noted that Ibn Hawqal mentions that some areas of Armenia are controlled 

by Muslims and others by Christians. 

 

Reference: Ibn Hawqal, Surat al-Ardh. Translation and comments by: J. Shoar, Amir 

Kabir Publishers, Iran. 1981. 

 

Al-Muqaddasi (d. late 4th/10th cent.) considers Azerbaijan and Arran as part of the 8th 

division of lands. He states:  

ñThe languages of the 8th division is Iranian (al-ôajamyya). It is partly Dari and partly 

convoluted (monqaleq) and all of them are named Persianò 

 

Al-Moqaddasi, Shams ad-Din Abu Abdallah Muhammad ibn Ahmad, Ahsan al-Taqasi fi 

Maôrifa al-Aqalim, Translated by Ali Naqi Vaziri, Volume One, First Edition, Muôalifan 

and Mutarjiman Publishers, Iran, 1981, pg 377 

 
 ϽϧЪϸ йгϮϽϦ ̪буЮϝЦъϜ йТϽЛв сТ буЂϝЧϧЮϜ еЃϲϜ ̪ϹгϲϜ еϠϹгϳв ϹϡКнϠϜ етϹЮϜ ЁгІ ̪сЂϹЧгЮϜ

 ϹЯϮ ̪рϽтϾм сЧзуЯК1 ̪дϜϽтϜ дϝгϮϽϧв м дϝУЮϕв ϤϜϼϝЇϧжϜ ̪ЬмϜ ͝ϝͧ ̪1361 Ј ̪377 . 

 
Al-Muqaddasi also writes on the general region of Armenia, Arran and Azerbaijan and 

states: 

ñThey have big beards, their speech is not attractive. In Arminya they speak Armenian, in 

al-Ran, Ranian (Aranian); Their Persian is understandable, and is close to Khurasanian 

(Dari Persian) in soundò 

(Al-Muqaddasi, óThe Best Divisions for Knowledge of the Regionsô, a translation of his 

Ahsan al-Taqasim fi Maôrifat al-Aqalim by B.A. Collins, Centre for Muslim Contribution 

to Civilization, Garnet Publishing Limited,1994. pg 334). 

 

 

According to C. E. Bosworth:  

ñNorth of the Aras, the distinct, presumably Iranian, speech of Arran long survived, 

called by Ebn Hawqal al-Raniyaò 



(Azerbaijan: Islamic History to 1941, Encyclopedia Iranica).  

Although we do not have any manuscripts of al-Raniya to really judge the nature of this 

dialect (weather it was a dialect of Parthian or Iranian languages, or was it a Caucasian 

language or non-standard dialect of Armenian?), nearby the Kur river, in the town of 

Bardaôin Arran:  

ñThe fertile rural environs produced much fruit (with a particularly noted variety of figs), 

nuts, and also the dyestuff madder (rȊnǕs), which was exported as far as India. In the 

Kor and other nearby rivers, the sturgeon (sormǕhǭ from Persian ġȊrmǕhǭ, salt fish) and 

other tasty fish were caught; and there was extensive production of textiles, including 

silks (see Ebn Hawqal, pp. 337-39, 347, 349, tr. Kramers, II, pp. 330-32, 340, 342; 

Maqdesǭ, [Moqaddasǭ], p. 375; HodȊd al-AǕlam, tr. Minorsky, pp. 143-44, secs. 36.21, 

36.30; R. B. Serjeant, Islamic Textiles. Material for a History up to the Mongol Conquest, 

Beirut, 1972, p. 69)ò 

(Barda, Encyclopedia Iranica, Bosworth).  

 

The word sormǕhǭ which Prof. Bosworth derives from Shurmahi in Persian could 

actually be red fish (sor/suhr being the Pahlavi for red which in modern Persian is Surkh). 

Al-Muqaddasi translates the ñMondayòto Yam al-Ithnayn which in Persian and Iranian 

dialects is Doshanbeh (the second day). An important point to mention is that Ganja like 

many other pre-Seljuq topynoms has an Iranian name, which naturally reflects the fact 

that it was founded by Iranian settlers (C.E. Bosworth, ñGanjaò, Encyclopedia Iranica). 

One should also mention the native Iranian (Parthian/Persian) dynasty which ruled over 

the area of Arran up to at least the 8
th
 century. 

 

Al-Masôudi the Arab Historian States: 

ñThe Persians are a people whose borders are the Mahat Mountains and Azarbaijan up to 

Armenia and Arran, and Bayleqan and Darband, and Ray and Tabaristan and Masqat and 

Shabaran and Jorjan and Abarshahr, and that is Nishabur, and Herat and Marv and other 

places in land of Khorasan, and Sejistan and Kerman and Fars and Ahvaz...All these 

lands were once one kingdom with one sovereign and one language...although the 

language differed slightly. The language, however, is one, in that its letters are written the 

same way and used the same way in composition. There are, then, different languages 

such as Pahlavi, Dari, Azari, as well as other Persian languages.ò 

Source: 

Al Masôudi, Kitab al-Tanbih wa-l-Ishraf, De Goeje, M.J. (ed.), Leiden, Brill, 1894, pp. 

77-8.  

 

Thus Masuôdi testifies to the Iranian presence in the Caucuses and Azerbaijan during the 

10
th
 century and even names a local Iranian dialect called Azari.  

 

Original Arabic from www.alwaraq.net: 

 
 пЮϖ дϝЧЯуϡЮϜ м дϜϼϒ м ϣузувϼϒ ϸыϠ сЯт ϝв пЮϖ дϝϯуϠϼϺϐ м ϝкϽуО м ϤϝкϝгЮϜ ев ЬϝϡϯЮϜ ϝкϸыϠ Ϲϲ ϣвϒ ЀϽУЮϝТ
 м ̪ϼнϠϝЃуж ск м ̪ϽлІϽϠϜ м дϝϮϽϮ м дϜϽϠϝЇЮϜ м БЧЃгЮϜ м еϧЂϽϡА м рϽЮϜ м ϞϜнϠцϜм ϞϝϡЮϜ нк м ϹзϠϼϸ
 Ќϼϒ ев ЩЮϻϠ ЭЋϦϜ ϝв м ̪ϾϜнкцϜ м ЀϼϝТ м дϝвϽЪ м дϝϧЃϯЂ м дϝЂϜϽ϶ ϸыϠ ев ЩЮϺ ϽуО м мϽв м ϢϜϽк
 ϜнжϝЪ блжϒ ъϖ ̪ϹϲϜм ϝлжϝЃЮ м ϹϲϜм ЩЯв ϝлЫЯв ϢϹϲϜм ϣЫЯгв ϥжϝЪ ϸыϡЮϜ иϻк ЭЪ м ϥЦнЮϜ Ϝϻк сТ бϮϝКцϜ

http://www.alwaraq.net/


 м ϢϹϲϜм ϟϧЫϦ сϧЮϜ ϝлТмϽϲ днЫϦ дϓϠ ϢϹϲϜм днЫϦ ϝгжϖ ϣПЯЮϜ дϒ ЩЮϺ м ϤϝПЯЮϜ ев ϽуЃт ̭сІ сТ днзтϝϡϧт
 ϝкϽуО м ϣтϼϺфϜ м ϣтϼϹЮϜ м ϣтнЯлУЮϝЪ Ͻ϶цϜ ̭ϝуІцϜ ϽϚϝЂ сТ ЩЮϺ ϹЛϠ ϥУЯϧ϶Ϝ дϖ м ̪ϹϲϜм СуЮϓϦ ϝлТмϽϲ СуЮϓϦ

ЀϽУЮϜ ϤϝПЮ ев. 

 

Ahmad ibn Yaqubi mentions that the  

People of Azerbaijan are a mixture of óAjam-i Azari (Ajam is a term that developed to 

mean Iranian) of Azaris and old Javedanis (followers of Javidan the son of Shahrak who 

was the leader of Khurramites and succeeded by Babak Khorramdin). 

Source: 

Yaqubi, Ahmad ibn Abi, Tarikh-i Yaqubi tarjamah-i Muhammad Ibrahim Ayati, 

Intisharat Bungah-i Tarjomah o Nashr-i Kitab, 1969. 

 

ñZakarrya b. Mohammad Qazviniôs report in Athar al-Bilad, composed in 674/1275, that 

ñno town has escaped being taken over by the Turks except Tabrizò(Beirut ed., 1960, p. 

339) one may infer that at least Tabriz had remained aloof from the influence of Turkish 

until the timeò. 

(ñAzari: The Iranian Language of Azerbaijanòin Encyclopedia Iranica by E. Yarshater 

http://www.iranica.com/newsite/articles/v3f3/v3f2a88b.html]) 

 
 

ñFrom the time of the Mongol invasion, most of whose armies were composed of Turkic 

tribes, the influence of Turkish increased in the region. On the other hand, the old 

Iranian dialects remained prevalent in major cities. Hamdallah Mostowafi writing in the 

1340s calls the language of Maraqa as ñmodified Pahlaviò(Pahlavi-ye Mughayyar). 

Mostowafi calls the language of Zanjan (Pahlavi-ye Raast). The language of Gushtaspi 

covering the Caspian border region between Gilan to Shirvan is called a Pahlavi 

language close to the language of Gilanò. 

Source: 

(ñAzari: The Iranian Language of Azerbaijanòin Encyclopedia Iranica by E. Yarshater 

http://www.iranica.com/newsite/articles/v3f3/v3f2a88b.html]) 

 

Ahmad ibn Yaqubi mentions that the  

People of Azerbaijan are a mixture of óAjam-i Azari (Ajam is a term that developed to 

mean Iranian) of Azaris and old Javedanis (followers of Javidan the son of Shahrak who 

was the leader of Khurramites and succeeded by Babak Khorramdin). 

(Yaqubi, Ahmad ibn Abi, Tarikh-i Yaqubi tarjamah-i Muhammad Ibrahim Ayati, 

Intisharat Bungah-i Tarjomah o Nashr-i Kitab, 1969.) 

 

Language of Tabriz as a special case 

 

The language of Tabriz, being an Iranian language, was not the standard Khurasani Dari. 

Qatran Tabrizi has an interesting verse mentioning this in a couple: 

 
Э͵ ϾϜϽТ ЬϹуϠ ϞϽГв дϝЂ йϠ ЭϡЯϠ 
ͻϼϸ ϹжϾ ͼкϝ͵ ̪ϸϾϜнж ͼЂϼϝ͟ й͵ 

http://www.iranica.com/newsite/articles/v3f3/v3f2a88b.html
http://www.iranica.com/newsite/articles/v3f3/v3f2a88b.html


Translation: 

The nightingale is on top of the flower like a minstrel who has lost it heart  

It bemoans sometimes in Parsi (Persian) and sometimes in Dari (Khurasani Persian) 

 

Source: 

̪стн϶ сϲϝтϼ ̪еувϜϹгϳв èсϦϝЗϲыв р иϼϝϠϼϸ елЪ дϝϠϾ дϝϯтϝϠϼϺϐç: ϤϝКыАϜ сЂϝуЂ 
- рϸϝЋϧЦϜ̪  р иϼϝгІ182-181 

 

(Riyahi Khoi, Mohammad Amin. ñMolehezati darbaareyeh Zabaan-i Kohan 

Azerbaijanò(Some comments on the ancient language of Azerbaijan), óItiliaôat Siyasi 

Magazine, volume 181-182) 

Also available at: 

http://www.azargoshnasp.net/languages/Azari/26.pdf 

 

 

There are extant words, phrases and sentences attested in the old Iranic dialect of Tabriz 

in a variety of books and manuscripts. Here are some examples: 

 

Hamdullah Mostowafi mentions a sentence in the language of Tabriz: 

 
сЦнЯ϶ ϼнͺжϜ ̵ϼϸ ̪ϼϸ йͧ сϠ етϼϹжϜ инЂ 

ϾϜ йЯгϮ Щт дϝϠϾ ϼϸ дϝтϿтϽϡϦ èϞнЯЧЮϜϣкϿжñϹгϲ ͼТнϧЃв: Ͻ͵Ϝ иϾϼϝϡϦ Ϝϼ сзЃ̳ϲ ϟϲϝЊ 
ϜϿЂϝж ЀϝϡЮ ϝϠ Ϲзтн͵ ̪ϹзϠϝт òсЦнЯ϶ ϼнͺжϜ ̵ϼϸ ̪ϼϸ йͧ сϠ етϼϹжϜ инЂñ̫ ϼнͺжϜ сзЛт 

сЦнЯ϶)ϞнОϽв рϼнͺжϜ( ϹϡЂ ϼϸ ϥЂϜ иϹтϼϸñpg 98 
 
Translation: 

ñThe Tabrizians if they see a fortunate man in an uncouth clothes say: He is like a fresh 

grape in a ripped fruit basket.ò 

 
Source: 

Ϲгϲ ̪сТнϧЃв :èϞнЯЧЮϜϣкϿжç ̪рϼнлА ϤϜϼϝЇϧжϜ ̪сЦϝуЂϽуϠϸ Ϲгϳв ЅІнЪ йϠ ̪
1336 

 

Mostowafi, Hamdallah. Nozhat al-Qolub. Edit by Muhammad Dabir Sayyaqi. Tahuri 

Publishing, 1957. 

 
A mulamaôpoem (meaning ócolourfulô, which is popular in Persian poetry where some 

verses are in one language and others in another language) from Homam Tabrizi where 

some verses are in Khorasani (Dari) Persian and others are in the dialect of Tabriz: 
 

бЇͧ аϻтϹϠ ͩϜ бϧТϼ ϥϧЃв  ϥЂϸ 
м аϜнЪ  ϝтнЪ сЮϸ ϼϺϐ   ϥЃв сϧϠ

аϜ Ьϸ бжϜϸ св м ϥТϼ ϸн϶  рͩмϼ йЪ 
йϠ  сЇϠ бк ϤϽлв ͩϜ бжϝуЪ Єн϶  ϥЂϸ 
 Ϟϐ йϠ Єн϶ рϜ с͵ϹжϾ  ϤϼϝϡК 

ϥжϜнЮ м Этϸ егϮ ϸмъ   ϥЃϠ дϝуЪ

http://www.azargoshnasp.net/languages/Azari/26.pdf


свϸ ϸн϶ ХІϝК ϽϠ нІ дϝϠϽлв  
 ϽЂ рϿЪ м ϥЃЪ рϾϼмϽлв  ϥЃЪ сж 

ϤϜ ХЇК йϠ ϾϜ аϝгк Ͻ͵ ϻтϐϽϠ дϝϮ  
 дϝЪ ЄͩϜнв ϥЂϼϜм ϤϽгϠ дϜнϠ  
 рϽϠϜ м ϝ϶ аϽЪ  сзтнϠ бЇϠ 

йϠ аϝϠ йϧ϶ ϥтнϠ  аϝзкϜͩ 
 

Source: 

̪ϼн͟ РϝЋжϜ ϝЎϼ аыО: òм ϼϝϡϦ ϵтϼϝϦ дϝϠϾ дϝϯтϝϠϼϺϐñ̪ ϽЫТ ϤϜϼϝЇϧжϜ  ̪Ͼмϼ1377 

 

Gholam Reza Ensafpur, ñTarikh o Tabar Zaban-i Azarbaijanò(The history and roots of 

the language of Azarbaijan), Fekr-I Rooz Publishers, 1998 (1377). 

 

Another ghazal from Homam Tabrizi where all the couplets except the last couplet is in 

Persian, the last couplet reads: 
 

èЬм м ϼϝкм Єн϶ ϼϝт бтϸ м  сϠ //дϜϼϝт рмϜ Ϟ Ьм йв ͻйв дϜϼϝкмç  
Transliteration: 

Wahar o wol o Dim yaar khwash Bi 

Awi Yaaraan, mah wul Bi, Mah Wahaaraan 

 

Translation: 

The Spring and Flowers and the face of the friend are all pleaseant  
But without the friend, there are no flowers or any spring. 

  

Source: 

̪ʹжϼϝЪ сЯЛЮϜϹϡК: èм сϦϝϦ мϸ ̪сжϾϽк дϝϠϾ ϾϜ йϯлЮ дϝϧЂϝϠ дϝϯтϝϠϼϺϐç̪  ̪ϿтϽϡϦ1333 
 

Karang, Abdul Ali. ñTati, Harzani, two dialects from the ancient language of 

Azerbaijanò, Tabriz, 1333. 1952. 

 

 

Another recent discovery by the name of Safina-yi Tabriz has given sentences from 

native of Tabriz in their peculiar Iranic dialect. A sample expression of from the mystic 

Baba Faraj Tabrizi in the Safina: 

 

ϨмϹϲ Су͟ йж ϝϧЃзуͭ аϹЦ Су͟ йж ЅгІϝͧ ϜϸϜϼϜммϜ иϼϹжϐ бЮϝЛТ днЇϮϽТ р иϹЦ ͬжϝжϜ 
 

Standard Persian (translated by the author of Safina himself): 

 

ϨмϹϲ ϽϠ йж ϥЂϜ иϸϝϧТϜ аϹЦ ϽϠ йж мϜ бЇͧ ϹжϜ иϸϼмϐ бЮϝК ϼϸ Ϝϼ ϬϽТ ͬжϜϹзͧ 
 

Modern English: 

They brought Faraj in this world in such a way that his eye is neither towards pre-eternity 

nor upon createdness. 

 



Source: 

 ̪ϼϝЇТϜ Ͻϧͭϸ ϤϝТнЦнв ϸϝузϠ ̪дϝϯӷϝϠϼϺϐ еӷϽӷϸ дϝϠϾ ̪ͻнЏϦϽв Ͻлͧнзв1384. 

 
Mortazavi, Manuchehr. Zaban-e-Dirin Azerbaijan (On the Old language of Azerbaijan). 

Bonyad Moqufaat Dr. Afshar. 2005(1384). 

 

Indeed the Safina is a bible of the culture of Tabriz which was compiled in the Il-khanid 

era. It is a clear testament and proof that no trace of Turkic culture, folklore and language 

was present in Tabriz during the Ilkhanid era.  

 

A sample poem in which the author of the Safina writes ñZaban Tabriziò(Language of 

Tabriz): 

Sadeqi, Ali Ashraf. ñChand Sheôr beh Zaban-e Karaji, Tabrizi wa Ghayrehò(Some poems 

in the language of Karaji and Tabrizi and others), Majalla-ye Zabanshenasi, 9, 

1379./2000, pp.14-17. 

http://www.azargoshnasp.net/languages/Azari/zabankarajitabrizi.pdf 

 

 

A sentence in the dialect of Tabriz (the author calls Zaban-I Tabriz (dialect/language of 

Tabriz) recorded and also translated by Ibn Bazzaz Ardabili in the Safvat al-Safa: 

 
è н͵ ͻϿӷϽϡϦ дϝϠϿϠ ЄϝϠ ϽЎϝϲ ϥУ͵ м ϥТϽ͵ ϼϝзͭ ϼϸ Ϝϼ ϵуІ ϼϜм ϴϝϧЃ͵ Ϲвϐ ϼϸ нͧ иϝЇуЯК

ϥЂϜ иϹуЂϼ ϥУӷϽϲ нͺϠ РϽЋϠ еϷЂ ͼзЛӷ йϦϜͩ ϽУӷϽϲ . ͫϼϝϡв Сϧͭ ϽϠ ϥЂϸ еϧУ͵ еӷϜ ϼϸ

ϸϽͭ ϽϠ ϽЂ ϤϽуО Ϝϼ ϵуІ ϸϾ ϵуІç  
 

The sentence ñGu Harif(a/e)r Zhaatahòis mentioned in Tabrizi dialect. 

 

Source: 

Rezazadeh, Rahim Malak. ñThe Azari Dialectò(Guyesh-I Azari), Anjuman Farhang Iran 

Bastan publishers, 1352(1973). 

 

 

A sentence in the dialect of Tabriz by Pir Hassan Zehtab Tabrizi addressing the Qara-

Qoyunlu ruler Eskandar: 

 

 ϾϜ йЯгϮ ЩтèͻϿтϽϡϦ ϞϝϧкϾ еЃϲ Ͻу͟ çнЯжнтнЦϜϽЦ ϼϹзЫЂϜ йϠ ϞϝГ϶ :èϼϹзЫЂϜ ! аϸмϼ

ϸϝЇЪ Ϥϸмϼ ̪ͼϧЇЪ! ç) =ϼϹзЫЂϜ !ͼϧЇЪ Ϝϼ аϹжϾϽТ .ϹЇЫϠ Ϝϼ ϤϹжϾϽТ ϜϹ϶( ) ͼϲϝтϼ
 Ј ̪ͼӷн϶31( 

 

ñEskandar! Roodam Koshti, Roodat Koshaadò 
(Eskandar! You killed my son, may your son perishò) 

 

Source:  

̪стн϶ сϲϝтϼ ̪еувϜϹгϳв èсϦϝЗϲыв р иϼϝϠϼϸ елЪ дϝϠϾ дϝϯтϝϠϼϺϐç: ϤϝКыАϜ сЂϝуЂ 
- рϸϝЋϧЦϜ̪  р иϼϝгІ182-181 

 

http://www.azargoshnasp.net/languages/Azari/zabankarajitabrizi.pdf


Riyahi Khoi, Mohammad Amin. ñMolahezati darbaareyeh Zabaan-I Kohan 

Azerbaijanò(Some comments on the ancient language of Azerbaijan), óItiliaôat Siyasi 

Magazine, volume 181-182. 

 

Also Available at: 

http://www.azargoshnasp.net/languages/Azari/26.pdf 

 

The word Rood for son is still used in some Iranian dialects, specially the Larestani 

dialect and other dialects around Fars. 
 

Four quatrains titled Fahlaviyat from Khwaja Muhammad Kojjani (d. 677/1278-79); born 

in Kojjan or Korjan, a village near Tabriz, recorded by Abd-al-Qader Maraghi  

 

(Fahlaviyat in Encyclopedia Iranica by Dr. Ahmad Taffazoli, 

http://www.iranica.com/newsite/articles/v9f2/v9f232.html) 

 

(Dr. A. A. Sadeqi, ñAshôar-e mahalli-e Jameôal-Alhaann,òMajalla-ye zaban-shenasi 9, 

1371./1992, pp. 54-64/ 

http://www.azargoshnasp.net/languages/Azari/AshrafSadeqiasharmahalimaraqi.pdf 

). 

 

A sample of one of the four quatrains from Khwaja Muhammad Kojjani 
 

ͼϧЇ̳Ϸ̲Ϡ ͼϧЇ̳϶ Ϲз̲л̲ж ͻͪуͭ йгк 
 

иͪуж̲м ͻͪу͵ ̴ϥЂϸ й̲ͭ нͧ ϬϜ ϝз̲Ϡ 
 

ͼ̴ͭ нͧ м ͼϠ н̳϶ дϜϽϡгПу͟ йгк 

 
иͪуж̲м ͻͪуͭ ͼУГЋвϹгϳв 

 

Two qetôas (poems) quoted by Abd-al-Qader Maraghi in the dialect of Tabriz (d. 838 

A.H./1434-35 C.E.; II, p. 142) 

 

(Fahlaviyat in Encyclopedia Iranica by Ahmad Taffazoli, 

http://www.iranica.com/newsite/articles/v9f2/v9f232.html) 

(A. A. Sadeqi, ñAshôar-e mahalli-e Jameôal-Alhaann,òMajalla-ye zaban-shenasi 9, 

1371./1992, pp. 54-64. 

http://www.azargoshnasp.net/languages/Azari/AshrafSadeqiasharmahalimaraqi.pdf) 
 

 

дънϯϠ ͻϽ̲͟ а̳ϼм̳ϼ 

 
иϸϼϜϼ̳м е̲г̲Ϡ н̳ͭ нж 

 

ЅвϜϹϠ бӷϹІ Ϲ̲϶ ͻм 

http://www.azargoshnasp.net/languages/Azari/26.pdf
http://www.iranica.com/newsite/articles/v9f2/v9f232.html
http://www.azargoshnasp.net/languages/Azari/AshrafSadeqiasharmahalimaraqi.pdf
http://www.iranica.com/newsite/articles/v9f2/v9f232.html
http://www.azargoshnasp.net/languages/Azari/AshrafSadeqiasharmahalimaraqi.pdf



